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HE NI preach'd and publiſh'd my 
/ WA Sermon againſt - the Errors of the 
Church of Rome, I little thought of 

We! engaging in a formal Controverſy, 
| having neither leiſure nor inclination 
to purſue Studies of that nature. 
My Aim was, as a faithful Watchman, to give 
warning to the more Weak and Ignorant of my 
Flock, to avoid the Snares and Ambuſcades that 
were laying for them, upon certain Intelligence gi- 
ven me, that the Enemy was abroad. 


But a Catholick Anſwer, after it had lain more 
than two Years in conception, at laſt is come to its 


Birth, and preſented to the World. And here 


tis worth taking notice, that Catholick is a Word 
they loye ſtrangely to deal in, and which they ap- 
5 B 


propriate 


t 
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3 (2) 
priate, entirely to their own Party ; tho', God 
ows, it little belongs to them. And the An- 

ſwerer, by giving this Title to his Book, might hope 
'to catch here and there an unwary Reader, by this 

Inſinuation, That the Roman is the Catholick or Uni- 
verſal Church of Chriſt upon Earth, and that there is 


uo Salvation out of her Communion. This Meaning 


appears evident enough from ſeveral Paſſages in 


the Body of his Book, which I ſhall leave to their 
proper Places. ; 

What induced me to write a Reply to the Catho- 
lick Anſwer, was the mighty Vogue with which it 
has been uſher'd into the World; (from what 
Quarter, tis eaſy to imagine.) Twas firſt whiſ- 
per d, and then more publickly talk d of, as an ex- 
traordinary Performance. And ſhould I be alto- 


gether ſilent, after my Name has been more than 
an hundred times calld on, in this little Book, it 
would paſs for current, that I wanted not a Will, 

but Ability to write an Anſwer. And I doubt not, 


but, by God's aſſiſtance, to make it appear, That 
this Book, high in Praiſe, is low in Merit; and 
that this Author has been no better ſucceſsful-than 

others that have gone before him, in ſo weak a 


: Caule, 7 


The Book being divided into Sections, I ſhall 

take them in their order. * 

ct r. & 
The firſt contains the Author's Reaſons for wri- 
ting: Firſt, Becauſe ſuch a Sermon as Mr. B's, may 
125 ſerve in ſome meaſure to fix and ſtrengthen ig- 
norant People in their Miſtakes and Errors, and in the 
Prejudices they have already conceiv'd againſt the Catho- 
lick Religion. Tis poflible, indeed, that when Truth 
and Error are produced to light, and ſer one againſt | 
the other, People may be able to diſtinguiſh them 
aſunder: When Wheat is ſeparated and . 
. y 


by the Fan, tis eaſy to diſcern which is the profi- 
table Grain, and which is the Chaff and Duft : but 
an Eſſay of this nature can be no diſparagement to 
Religion, nor give countenance to the Errors and 
Miſtakes of the Ignorant ; cho, tis highly probable, 
it may help to confirm honeſt and well-meaning 
People in their juft Prejudices to your Church, by 
detecting the Errors and Frauds which are crept 
into the ſeveral Branches of her Communion. 

(The Author's ſecond Reaſon : Becauſe on occa- 
fron of this my Anſwer, many People's Attention may be 
poſſibly rais'd ; and they may, perhaps, thereupon better 
examine into what they have not hitherto much concern'd 
themſelves about.) Here, if you are in earneſt, I 
am ready to join iſſue with you. Let People's At- 
tention be rais'd but to our Writings and Diſ- 
courſes, as well as your own: Let them examine 
for themſelves; but give them their Bibles in a 
faithful Tranſlation, and let the ſacred Text be the 
Standard of Truth, and when that determines one 
way, don't ſtifle the Evidence by ſuch a ſorry An- 
ſwer, The Church has thought fit to determine another : 
This is your common Reſort and Place of Refuge, 
. when you can't otherwiſe get over the Force of an 


Argument. 


SECT. IE 


Mr. B. (ſays the Anſwerer) ſeems mightily to va- 
ue himſelf, for his great Charity, in granting, that in 
the Catholick Religion we may be ſaved. This never 
was the Queſtion between us; for whoſoever will be 
 » Javed before all things, it is neceſſary that he hold the 
Catholick Faith : which Faith, except every one do keep 
whole and undefiled, without doubt he ſhall periſh ever- 
laſtingiy. We of the Church of England do hold 
this True, Orthodox, Catholick Faith, better than 
any Church at this day in the World. You ſhould 
have ſaid, in the Romiſh * or elſe you ſay nothing 
TR 2 A 


(4) 
at all to the purpoſe. You ſay, I value myſelf for 
my Charity, Charity, I own, is ſuch a neceſſary 
Grace in a Chriſtian, that where 'tis wanting, his 
whole Religion is good for nothing. You may, if 
you. pleaſe, value yourſelves without it. For what 
can argue a more uncharitable Spirit, than to 
thunder Damnation thro' the World, as your 
Church has done? Mel, I am willing to grant a 
Poſſibility of Salvation, &c. and what harm do I ſuf- 


fer, if my Charity be miſtaken > The Conſequence 


muſt lie at your own door, He that goes into an 
infected Place, may poſſibly eſcape the Contagion 
he that throws himſelf off from a Houſe- top, may 
offibly eſcape without a broken Neck: yet, no 

Man that is wiſe, would try the Experiment, be- 
cauſe of ſuch Poſſibility. I never advanced, that 
there is no danger in your Communion. I ſhall 
make uſe of the Apoſtle's words in this caſe, to 
ſuch as build upon Chriſt the Foundation; Gold, 
Silver, precious Stones, Mood, Hay, Hubble, (as your 
Church has done) that ſuch may be ſaved, ſo as by 
Fire: As a Man eſcapes narrowly with his Life, 
leaving all his rich Moveables behind him, when 
his Houſe is flaming about his ears, x Cor. 3. I 
know your Church calls the Fire,” mention'd in this 
Place, the Fire of Purgatory But take care of miſ- 
interpreting, or adding to the Word of God, left, 
inſtead of a fiftitious Purgatory, you meet with a 
worſe Fire hereafter. | ö 
(But after all, I am not fitting as a Judge, where 

¶ have nothing at all to do) 1 judge no Man, ſays 
Chrift, If the Maſter diſclaimd this Authority 
while he was upon Earth, it would be high Pre- 
ſumption in the Servant to pretend to it. I may 
condemn. your en but fill I wiſh well to 
your Perſons: Tis my Heart's Deſire and Prayer to 
God, that you may be ſaved. In Matters of Opi- 
nion and Practice, every one has a liberty and 


( 5 ) | | . 
right to make enquiry ; and without a fault, he 
may call them as they are called by the Word of 
God. And if ſome that are maintain'd by your 
Church, are treated (as you think) too roughly by 
me, and have hard Names given them, I deſire 
it may be try'd by that Rule, whether I have ſaid 
any thing of them uncharitably, or no. Inſtead of 
blaming me, you ſhould purge thoſe immoral Pray- 
ers out of your Manuals, and not let them ftand 
as Snares and Stumbling-Blocks to the Souls of 
your People, thoſe precious Souls which coſt the 
deareſt Blood of our Saviour, whoſe Salvation is 
greatly endanger'd by them. 

(But how monſtrous (ſays the Anſwerer) is Mr. B's 
Charity ! &c.) "Tis God alone that knows the Se- 
crets of Mens Hearts, and how fit or unfit they 
are for Salvation ; and what Allowances he will 
make for Education, Prejudice, and Miſinforma- 
tion, we are not to determine. St. Paul was a 
Blaſphemer, and Perſecutor of the Church of God, 
and yet obtain'd Mercy, becauſe he did it ignorautly, 
thro Unbelief. I don't ſpeak this by way of Compa- 
riſon, as if I thought all of the Romiſh Perſuaſion 
were like St. Paul in his unconverted State; but 
to ſhew the Extent of God's abundant Goodneſs, 
and what Mercy he can pour down upon the Ef- 
fects of Ignorance and Miſ-perſuaſion, on Objects 
which he ſees fit for his Mercy. And this is no 
ſuch monſtrous Charity. It allows you a Poſſibility of 
Salvation, but neither declares whether you are fit 
or unfit for it; which depends upon yourſelves. It 
does not let you into Heaven at one Door, and turn 
you out at another; it neither judges nor condemns you, 
but reigns you over to the Judgment of God, at 
whoſe Tribunal you ſhall either ſtand or fall. 


o 
* 


SECT. 


- phemy, horrid Blaſphemy. And I ſay, 


Ss (6) 
SECT. III. Catholick Comfort. 
| In this Section we hear loud Complaints, from 
the Anſwerer, of Slander, Miſrepreſeutation, Perſecu- 
ton, and what not? One would imagine this 
Gentleman was lately fled from the Butchery of 
Torn, or was arrived from the Cevennes ; and that 


the Gall he complains of, was the Gall of the Je- 
ſuits, which overflows with Cruelty, and is their 


kind Gift to much more innocent People than them- 
ſelves. | 


Firſt; To the Charge of Sander. Are thoſe 
Opinions and Practices I charge you with, ſuch as 
your Church maintains, or are they not ? If they 
are not, diſclaim them, and you ſhall have no more 
reaſon to complain of us: But if they are main- 
tain d by your Church, I only ſlander you with the 
Truth. | 

To the ſecond Charge, of Miſrepreſentation : You 
lay down for a Proof, that I accuſe Fs of Blaſ- 
That the pay- 

ing Divine Honours (of which Worſpip is one) to 
any Creature, whether in Heaven or Earth, and 
iving ſuch Appellations to the Bleſſed Virgin, that 


if ſhe was a Goddeſs, you could ſay no more, is 


Læſus Divine Majeſtatis, an Injury and Wrong to 
Almighty God; that is, Blaſphemy. That you 
pay ſuch Adoration to Saints and Angels, and dig- 
nity the Bleſſed Virgin, with ſuch Titles and 
Appellations, I have proved from your own Ma- 
nuals ; nor is it deny'd in the Anſwer : and that 
you allow Worſhip ro the Croſs of Chriſt, have but 
a little patience, and I will prove it by-and-by, from 


an Author of great eſteem in your own Church, 


To the third Charge, of Perſecution ; with how 
ill a grace do you mention it? Is it Perſecu- 
tion, to bind up your Hands, and not give them a 
liberty to perſecute us? Is it Perſecution. to in- 


dulge 


(7) 


dulge you in the quiet Profeſſion of your Religion, 
without any Interruption given you in your way 
Worſhip? Is it Perſecution to anſwer all your Ar- 
guments with better Reaſons than you can bring, 
without uſing Fire and Faggot, the Rack and Gibbet, 
the common Inſtruments of Converſion, which are 
uſed by thoſe of your Church ? Pray, Sir, be ſo kind 
as to look abroad, and ſee what is the ftate and 
condition of the Proteſtants at this time in ſeveral Po- 
piſþ Countries, and let this help to refreſh your Me- 
mory, and call to mind what their condition was 
at home in the ſhort Reign of Queen Mary ; and 
what you are now pleas d to call Perſecution, if 
you will come to an ingenious Confeſſion, you'll be 
forced to call Mercy and Indulgence. The Reli- 
gion which we profeſs, and the Generoſity of an 
Eugliſh 'Temper, forbids us to perſecute any Man 
upon the ſcore of Conſcience, provided tis a Con- 
ſcience quiet and peaceable, and ſatisfied with a li- 
berty of ſerving God in its own way. 9 


SECT. IV. Catholick Charity. 


True Charity (ſays the Anſwerer) confiſts in loving 
God above all things, and our Neighbour, whether 
Friend or Enemy, as ourſelves. 'This indeed is Catho- 
lick Charity, and I-wiſh the Practice of it was as 
well eftabliſh'd in your Church, as the Nature of it 
is here defin'd : But I ſhould be glad to hear how 
you will reconcile ſuch a Charity as this to your 
bloody Inquifitions, and the many damning Bulls and 
Excommunications, which are decreed and ſet forth 

againſt the Proteſtants, by the Authority of your 
Church: Are we neither Friends nor Enemies? tis 
a hard caſe. Well, but Charity ſhews us only one way 
to Heaven; and God be thanked, we can find it with- 
out travelling ſq far as to Rome for it. Chriſt ſays, 
I am the Way, the Truth, and the Life + Learn of me, 
lays the ſame divine Maſter. That he has pointed 


out 


(8) 


out certain conditions of Salvation, we readily 
grant; and theſe conditions, if we may take St. 
Pauls word, are Faith and Repentance from dead 
works ; Faith and Obedience to the Church, ſays the 
Anſwerer: This Faith is one; one God, one Faith, 
one Baptiſm, and we embrace it as it was at firſt 
delivered to the Saints, but not as tis blended and 
corrupted with the blind Traditions and Inventions of 


Men. The ſecond grand Condition of Salvation, which 


the Anſwerer by his own Authority ſubſtitutes in the 
room of Repentance, is Obedience to the Church; and 


this he ſupports by a Text of Scripture, which makes 


very little to his purpoſe, Mat. 18. 17. Tell it to the 
Church: And what is to be told the Church, ver. 1 5. 
if thy Brother treſpaſs againſt thee ? The Paſſage 
does relate to matters fi Offence, and Scandal ; it 
gives no power to the Church to impoſe new Arti- 
cles of Faith, nor to require Obedience in things 
unlawful ; we own the Authority of the Church to 
command things, which the Scripture has already 
commanded, or left indifferent; we own the 
Church has Authority to define in matters of Faith, 


provided ſhe keeps to the Rule of Faith, the holy 


Scripture, and no farther we dare to go. Page 7. 
true Charity flatters not: I ſuppoſe that you will al- 
low me this mark of Charity, tho' Truth and 
Plain- dealing very often bear the blame, It invents 
no neu ways to Heaven, ſtick cloſe to the holy Scrip- 
ture, that is the old, and the good way. Thoſe o- 
ther kind Offices of Charity you mention; àre rea- 
dily paid by the Clergy of the Church of England. 
Then you conclude in a ſort of Triumph, This is 
what the Prieſts and Preachers of our Church have con- 
tinually done, even to the loſs, of their Blood and their 
Lives: Not too faſt, I beſeech you; your Prieſts are 


not ſo laviſh of their own Blood, as they are laviſh 


of the Blood of thoſe you call Hereticks : for one 
drop of their own, they have ſhed 3 and 
T | Wers 


AW, 
Rivers of the other. And if you enquire, How can 
People accuſe us of want of Charity? I anſwer, that 
whilſt you appropriate Salvation to thoſe of your 
own Communion, and deny it to all other Nations, 
who fear God, and work Righteouſneſs ; while 
you proſelyte Men with the Sword and Perſecution, 
inſtead of ſolid Arguments; that your Charity is 
no better than the Gift of Tongues, tis like ſound- 
ing Braſs, or a tinkling Cymbal. 


SECT. V. Ancient Fathers. 


The Anſwerer having civilly taken leave of Cha- 
rity in the foregoing Section, at the very Entrance 
of this he leaves Truth in the lurch. Mr. B. p. 22. 
would fain inſinuate, that it is a piece of old Hereſy to 
deny that Salvation may be obatined out of the Church : 
My Words are theſe, Moſt of the old Hereticks de- 
ny d Salvation to all that were not of their own Per- 
ſuaſion. Did the primitive Church of Chrift conſiſt 
of Hereticks ? or does the Author's Aſſertion con- 
{iſt of Fiction and Untruth ? if Hereticks, who want 
Truth, have an equal want of Charity, will it fol- 
low that Salvation may be obtain'd out of the 
Church; and that tis a piece of old Hereſy to de- 
ny it? Whither will Spite and Prejudice hurry 
Men! The Church 7s the Body of Chriſt, and he is the 
Saviour of that Body ; he Ioved his Church, he purchaſed 
it with his Blood, he cleansd and ſanctiſied it. But 
then this Church is not an aggregate but diffuſive 
Body of Men; tis not confin'd to one Nation or 

City; to England, Spain, or Rome; but ſubſiſts in 
every Country where the true Faith of Chriſt is re- 
ceivd, and the People are govern'd by a lawful 
Miniſtry. I call that a true Faith, which is conſo- 
fant to the ſacred Text, and agrees with the Forms 
of the ancient Creeds : This is the Faith of the 
Church of England. I call that a lawful Miniſtry, 


which was inſtituted from the Beginning of the 
| C Church, 


(10) 
Church, conſiſting of Biſhop, Prieſt, and Deacon; 
of which three 838 the epiſcopal, as it is the 
higheſt, ſo it obtains the preſiding and governing 
Part, and this equally belongs to every Biſhop to 
exerciſe in his own Dioceſe ; and the Biſhops of the 
Church of England have as juſt a Right to it as any 
Chriſtian Biſhop, or Biſhops in the World. Here 
lies your Complaint againft us, we lodge this Au- 
thority in our own Biſhops, and refuſe to ſubmit to 
the Uſurpations of the Biſhop of Rome, who arro- 
antly claims the Title of univerſal Biſhop upon 
Earth, and ſupreme Head of the viſible Church of 
Chriſt. Whether you, or we are in the right, we'll 
refer to the holy Scriptures, and Writings of the 
primitive Fathers, who can't be ſuſpected of Parti- 
ality, to determine between us. Firft, our Saviour 
eſtabliſh'd an Equality among his own Diſciples, 
thro' whom the Epiſcopacy was convey'd to all the 
chriſtian Churches in the World; for when a Diſ- 
ute aroſe which ſhould be the greateſt, he very 
8 declares his Mind, that he intended no Supe- 
riority of one Apoſtle over another; and tis very 
ſtrange, if St. Peter was the Perſon he pitch'd upon, 
that he had not ſignified ſo much at this time, when 
fo fair an occaſion was offer d; and if St. Peter was 
the Prince of the Apoſtles, ſure St. Paul was highly 
to blame, when he withſtood him to his Face with- 
out asking him Pardon; and more to blame, when 
he declares himſelf not inferiour to the chiefeſt of 
the Apoſtles. And in the firſt Chriſtian Council we 
read of, Acts 15. St. Peter being preſent at that Aſ- 
ſembly, yet St. James gave the definitive Sentence, 
which is highly improbable, had he known the 
ſame Obedience was due to St. Peter, which is 
22 by his pretended Succeſſors to his Chair at 
ome. | | 
Let us now pals to the primitive Fathers. St. G- 
Prian, who lived in the third Century, and is ob 
| * 


| 1 
ſerved to have written more, and more earneſtly 
for Catholick Unity, and Support of Eccleſiaſtical 
Diſcipline againſt Hereticks and Schiſmaticks, than 
any before the Council of Nice; yet owns no Supe- 
riority of the Biſhop of Rome over other Biſhops : 
He writes to him as his Brother and Collegue. 
na Letter to Cornelius, which was writ in the 2 
2, he blames the Pope for liſtning to Fliciſſimus, 
and his ſchiſmatical Faction, and he uſes theſe remar- 
kable Words; ¶ hat can their Deſign be, ſeeing they are 
reſolved to perſevere in their Crimes? or what Benefit can 
they expect from going to Rome? If they repent of their 
Faults, they ought to underſtand that they muſt come back 
again hither to receive Abſolution for them, fince it is an 
Order eſtabliſh'd all the World over, and indeed but 
reaſonable, that every one's Cauſe ſhould be examin'd, 
where the Crime was committed; every Paſtor has re- 
ceiv'd a Part of Jeſus Chriſt's Hock to govern, and ſhall 
render an account to God only. The ſame St. Cyprian, in a 
Council of 87 Biſhops aſſembled at Carthage, delivers 
| himſelf thus: None of us (ſays he) ought to make him- 
ſelf a Biſhop of Biſhops, or pretend to awe his Brethren 
by a tyrannical Fear, becauſe every Biſhop is at liberty 
to do as he pleaſes, and can no more be judg d by another, 
than he can judge others himſelf ; but all of us ought to 
wait, and tarry for 9 of Jeſus Chriſt, ubo 
alone has Authority to ſet us over the Church, and to 
judge us for our Aitions. So that we may be of the 
Catholick Church without owning the Pope of Rome 
to be a Biſhop of Biſhops, if St. Cyprian's Judgment be 
good: Every Biſhop is to govern that part of Chriſt's 
Flock, which is committed to him, and is only ac- 
countable to God; he has his Power from Chriſt, 
not from the Pope, and is by Chriſt to; be judged 
for the Exerciſe of it. *Tis well St. Cyprian liv'd in 
an Age, when the Title of ſupreme Head of the 
Church was not challeng'd by the Popes, otherwiſe 


he had been as great a Heretick as we Proteſtants 
are that deny it. C 2 St. 
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St. Ignatius, a more ancient Father of the Church, 
in his Epiſtle to the Tralians expreſſes himſelf in 
this manner : What is the Biſhop, but he who has all 
Authority and Power? what is the Presbytery, but a ſa- 
cred Conſtitution of Counſellors, and Aſſeſſors to the Bi- 
ſbsp ? what are the Deacons, but Imitators of Chriſt, and 
Miniſters tothe Biſhop, as he was to his Father ? In his E- 
piſtle to the Philadelphians he tells them, That ſo mag 
as belong to Chriſt are united to the Biſhop ; and that ſo ma- 
ny as depart from him, and his Communion, and aſſociate 
themſelves with the accurſed, ſhall be cut off with them. And 


in his Epiſtle to the Magneſians, he ſays, That it highly be. 


came them to obey their Biſhop, and not to contradict hin 

in any thing, becauſe in ſo doing you do not ſo much deſpiſe 
him who is viſible, as the inviſible God, who will not be 
deſpisd ; for his. Promotion is not from Men, but God, 
He here ſpeaks of the epiſcopal Character in gene- 
ral, as 'tis ſhared by the Biſhop of every particular 
See; he has all epiſcopal Power, and this Power is 
from God, tis not a Gift or Donation from the 
Pope, neither is he veſted with any Sovereign Pow- 
er or Authority over other Biſhops of the Catholick 
Church. I could back this Argument with very 
numerous Authorities of Fathers and Councils, but 
that T would not fatigue my Reader with unneceſ- 
fary Quotations ; but before I take my leave of it, 
let it be obſerv'd, that when John, Patriarch of Con- 
ſtantinople, took upon him the Stile of univerſal Bi- 
ſhop, he was oppoſed by St. Gregory, then Biſhop of 
Rome, who did not ſtick to ſay, that ſuch Pride 
was the certain Fore-runner of Antichriſt. Let the 
Succeſſors of St. Gregory, who have been guilty of 
that Pride, and have aſſum'd the Title he condemns, 
anſwer for the Truth of his Prediction. 

Theſe Authorities I have produc'd from Scrip- 
ture, and the primitive Fathers, will bring this Diſ- 
pute between us into a narrow Compaſs. We ref 
uſe to pay Obedience to a Biſhop at Rome, and 
6 4s : with 
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with good reaſon, becauſe a Biſhop at Rome has no 
more Authority to govern a Church in Exgland, 
than a Biſhop in Eugland has to govern a Church in 
Ttaly ; he has no ſuch Grant in Scripture, if he has, 
ſhew us the Place; neither was any ſuch Grant ac- 
knowledg'd by the primitive Church : and if for 
this you call us Hereticks or Schiſmaticks, and caſt us 
out as leprous and unclean, we can't help it. 'The 
Conſtitution of our Church is ſo excellent, that it 
will at all times be able ro anſwer for itſelf, let 
who will be the Accuſers. Examine into our Faith, 
we draw it from the Fountain-head with much more 
Certainty, and Safety, than from a foul and mud- 
dy Stream : We teach our People to believe all that 
C rift, and his Apoſtles, and the primitive Church 
thought neceſſary to Salvation ; and reje& what is 
faulty or unneceſſary, let it have the Sanction of 
Men, or even of an Angel from Heaven. Next, ex- 
amine our Liturgy and Form of publick Worſhip ; 
we have taken our Plat-form from the pureſt Ages of 
Chriſtianity, and I challenge the greateſt Adverſa- 
ries of our Church to prove there is any thing in it, 
but what is agreeable to the Word of God : our 
Prayers are all directed to the right Object of 
religious Worſhip, without allowing any Part- 
nerſhip to the greateſt Saint or Angel with the 
great God, and his adorable Son: our Prayy 
ers, as they expreſs the Wants of the Church 
in general, ſo they are excellently well adapted to 
the Neceſlities of every private Chriſtian, and are 
offer'd in a Language which People of the loweft 
Capacity may well underſtand ; which can't be ſaid 
of your Church, whoſe Faithand Worſhip are li- 
able to thoſe Exceptions, which we have guarded 
againſt. Laſtly, our Church-Government is epiſco- 
pal, which is ſo truly primitive and apoſtolical, 
that we are aflur'd it was at firſt planted in all 
Places, where the Church itſelf was * 
*i | he 
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The Succeſſion of our Biſhops ever ſince the Refor- 
mation, we are ready to prove, with much more 
certainty from authentick Records, than you can 
prove the Epiſcopal Succeſſion either here, or in 
any other particular Church to that time. Our 
Biſhops and Paſtors are legally call'd to the exer- 
ciſe of their ſeveral FunSions in the Church, by 

a proper Form of Ordination ; which I ſhall not 
ſtand here to prove, becauſe it has lately been ex- 
cellently well done by a Writer of your own 
Church, who has preſented to the World a De- 
fence of the Engliſh Orders. And upon the Whole 
we diſown the Charge of Hereſy, or Schiſm ; and 
the Quotations you bring from the Fathers to 
prove them upon us, which ftand in huge ſwelling 
. in your Book, are nothing at all to your 
purpoſe, and in the preſent caſe dwindle into in- 
ſignificant Cyphers: For the Church of England is 
a true CarhHol Ick and AposToLical Church. You 
may boaſt of your Numbers if you pleaſe, had you 
more reaſon for it than I am willing to allow; yet, 
to make amends, we can bring much better Proofs 
for the Orthodoxy of our Faith and Purity of our 
Worſhip, which are far better Arguments of a 
true Church: And your calling yourſelves the Ca- 
tholick or Univerſal Church of Chriſt upon Earth, 
roves your Pretenſion, but not your Right. You 
may as well affirm that one Sheep makes a Flock, 
or a ſingle Soldier makes an Army; for you are 
but a part of the Catholick Church, and that a 
very corrupt part too, notwithſtanding you mo- 
nopolize the Gifts of God, and deny your Neigh- 
bours a ſhare in them. We are embark d in the 
Ark which will carry us ſafe to the Port of Salva- 
tion, tho' you ſo uncharitably thruſt us out; we 
lory in our Mother the Church of England ; and 
y following the pious and wiſe Directions of our 
Mother, we doubt not but wg have a right to cry, 
: Abba, 
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Abba, Father: And if you blame us for the Re- 
formation, we have this ready Anſwer, that your 
own Church is at this time calling loudly for it. 
And God grant that your antient Errors may ſub- 
mit to more antient 'Truths. 


SECT. VI. 


Mr. B's Method of deciding Controverſies. 

The Paſſage in my Sermon which the Anſwerer 
refers to, runs in theſe words; To know whether 
Religion be true or no, there is one ſafe Rule, and 
that is the Word of God. If an Eſtate be given 
me by my Father's Will, and a Diſpute ariſes con- 
cerning the Gift, the ſafeſt Way is to have recourſe 
to the Will itſelf, But, ſays the Anſwerer, Can 
any body in reaſon imagine that this is the right Way to 
end Diſputes * And can any one but a bigotted 
Papiſt imagine that this is not the right Way to 
end Diſputes? Propoſe the Caſe to a Lawyer, 
and the moſt obvious Anſwer will be, What ſays 
the Will? what is expreſs'd and declar'd by the 
Will, for that muſt be your Rule? You are con- 
ſcious of your foul dealing with the Scripture, and 
the People too, who have a Right to have them ; 
and that is the Reaſon you advance the Authority 
of your own Church above the ſacred Oracles, 
and make that the Rule of Faith, and Judge of 
Controverſies; and are guilty of that very Fault 
which our Saviour condemns, of teaching for Doc- 
trines the Commandments of Men. And what 
Succeſs can I hope for in this Diſpute ? for they 
that will not hear Moſes and the Prophets, Chriſt 
and his Apoſtles, will not be perſuaded tho one 
aroſe from the Dead. We poor ignorant Pro- 
teſtants are contented to go to Heaven the Way 
which God himſelf has chalk'd out to us in his 
wy Word; we believe this Word of God to be a 
ſufficient Rule of Faith and Practice; otherwiſe it 

15 
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is not ſufficient to the end it was intended for! 
which is charging our own Weakneſs and Folly on 
God himfelf. The Prophet of God ſent the People 
to the Law and to the Teſtimony in the Old Teſta- 
ment, and our Saviour ſends them to the Scripture 
in the New, notwithſtanding they had then an in- 
fallible Judge among them ; which had been to no 
purpole, if the Scripture was an uncertain and 
inſufficient Rule. And St. Peter, who by your 
Church is filed the Rock which Chriſt built 
his Church upon, and was as infallible as any 
that plead their Succeſſion from him, refers us 
to the ſame Rule, and bids us take heed to it, 
2 Pet. 19. And St. Paul, his Fellow-Labourer in 
the Goſpel, if he did not exceed his Apoſtleſhip, 
and go beyond his Commiſſion, has written con- 
cluſively in this Matter: All Scripture (ſays he) is 
given 65 Inſpiration from God, and is profitable for 
Doctrine, for Reproof, for Correction, for Inſtruction 
in Righteouſueſs, that the Man of God may be perfect; 
2 Tim. 3. 16, 17. We defire no more' than Per- 
fection, and this we may have from the Scripture, if 
St. Paul was not miſtaken. We hearken to the 
Church, and ſubmit to her Authority, ſo far as 
ſhe, hearkens to Chriſt; we reverence the antient 
Fathers and Councils, as long as they are the 
faithful Echoes of their Maſter's Voice. But Chriſt 
has forbid us to call any Man Rabli, or Father, 
upon Earth : We muſt not ſubmit to their Judg- 
ments and Authority, as we do to our Mafter and 
Father in Heaven; Men we are to reſpect as Men, 
but the holy Scriptures as the Oracles of God. 
And as this is a ſafe, ſo it is a plain and eaſy Rule. 
The things of abſolute Neceſſity to Salvation, are 
not wrapt up in hard and unintelligible Terms and 
Phraſes ; Believe and repent, is the Sum of the Go- 
ſpel : to know the true God, and Jeſus Chriſt, whom he 
bath ſent, is the Subſtance of that Faith which = 
| dhe 
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the Promiſe of eternal Life ; and to preſs upon Men 
the mighty Obligations to live ſoberly, righteouſly, 
and godly in this preſent World, is the chief Aim of 
the Doctrine of REpentance ; and what Difficulty 
lies in theſe two to honeſt and well-diſpos'd Minds ? 
The Apoſtles, who firſt preach'd theſe Doctrines to 

the World, and thoſe, who were firſt converted by 
their preaching, were ignorant and unlearn'd Men ; 
and yet by ſuch weak Inſtruments the Will of God 
was effeGhually taught, and the whole World in a 
few Years ſubdu'd, and brought under Obedience 
to the Goſpel. That God has eftabliſh'd a publick 
Miniſtry, who are to inſtru the People out of the 
Word of God, and to govern the Church as long as 
ſhe continues militant, 1s what I have no where de- 
ny'd; that the People ſhould obey, and ſubmit 
themſelves to thoſe that watch for their Souls, is St. 
Paul's Command ; but that they ſhould follow them 
with a blind implicit Faith, 1s contrary both to 
Reaſon and Scripture. The Miniſter's Duty I ac- 
knowledge, and tis as much the People's Duty to 
watch for their own Souls, becauſe every one muſt 
give an Account in his own Perſon : But how if my 
Guide ſhould miſlead me, how if he ſhould prove 
one of thoſe blind Guides the Scripture mentions ? 
the Fault as well as the Misfortune are both mine, - 
if I follow him into a Ditch. If a Prince puts forth a 
Body of Laws, which the People are to be governd 
by, can any thing elſe be ſuppos'd but he intends 
that all his Subjects, at leaſt as many as are willing, 
ſhould have a Sight and Peruſal of thoſe Laws, by 
which they are to direct their Obedience and Sub- 
miſſion ? But here ſtarts up a corrupt Magiſtracy, 
who with all the Injuſtice in the World ſeize upon 
the Book, and publiſh in the room of it a faulty Ex- 
plication, which contains many conſiderable Addi- 
tions, and Alterations, and they tell the People, 


that they are to be govern d by their Authority, and 
1 D thoſe 
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thoſe Additions and Alterations they have made: 


what a Condition in this Caſe is the Prince and the 
Subject in! the Prince is depriv'd of that Alle- 
giance which he expected, and the People betray d 
into a falſe Obedience. This foul dealing has your 


Church been guilty of, you have taken from the 


reater Part of the Laity the Key of Knowledge, 
orbidding them the Uſe and Reading of the Scrip- 
ture, which is putting out their Eyes, that they may 


ſiee clearly: And in your Expoſitions, which they 


muſt be ſatisfied with, you have dealt deceitfully 
by the Word of God; your Dottrine of Purgatory - 
can't be fetch'd from thence, your Image-Ioſhip, 
your invocation of Saints and Angels, your recei- 
ving the Communion but in one Kind, your pray- 
ing in an unknown Tongue, ſtand in direct Oppoſi- 
tion to it. And theſe are the Leaders we muſt fol- 
low inſtead of the Word of God. 

That there are ſome things in Scripture hard to 
be underſtood, I readily allow, and am verily perſua- 
ded, that twill be no Cauſe of my Damnation, if I 
don't underſtand every thing which St. Paul has writ- 
ten. The ignorant and unlearned St. Peter mentions, are 


| ſuch as wreſt and miſinterpret the Word of God; 


and this has generally been done by Men of Wit 
and Learning; the firſt Broachers of Hereſies, 
were Maſters of Argument, and apply'd themſelves 
to the People with Dexterity, and found Ways to 
deceive them by ſophiſtical Reaſonings ; and the 
holy Scriptures have fuffer d a great deal more, and 


the Truths of God receiv'd deeper Wounds from 
the Hands of theſe Men, than from the truly igno- 


rant and unlearned. And if the Quaker and Ana- 
baptiſt pervert the holy Scripture, if they ſay tis 
on their ſide, when it makes directly againſt them, 


who can help it? maſt People therefore be deny d to 


try and examine by the Scripture? St. Peter ſays no 


ſuch thing, but enen encourages the reading of it, 
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as has been already obſerv'd. If "tis the Savour of 
Death to them that periſh, yet tis the Savour of Life to 
them that are ſav'd; and you may as well lay a uni- 
verſal Prohibition upon Men not to eat at all, be- 
cauſe here and there an unhealthy Stomach ſurfeits 
upon the moſt wholeſome Food, as to deny them a 
Liberty of judging, and examining by the Scripture, 
| becauſe wicked Men, and Infidels, will wreft and 
abuſe it to their own Deſtruction. But to _— 
theſe Miſchiefs, the Anſwerer tells us, we mu 
ſubmit to the Church, and ſtoop to her Deciſions : 
What Church ? the Church of Rome, which is guilty 
of ſuch abominable Errors, and Corruptions, and 
which afcer all this Clamour is not able to heal the 
Rents and Diviſions, which diſturb her own Com- 
- munion ? The Church is the Pillar, and Ground 
of Truth; but then tis that Church, which takes 
the Scripture for the Rule of her Faith and Practice: 
a Church that ſets up another uncertain Rule, is 
too weak a Pillar to be rely'd upon, and we muſt 
look for Truth ſomewhere elſe, fr there is no Pro- 


- bability of finding it there. 


'SE C T. VII. 


Mr. B. as to the real Preſence of Chriſt in the Sacra- 
ment, gives up the Cauſe, and condemns himſelf. Here I 
ſhould ſuſpect myſelf to be in very great Danger, if 
I had not a boaſting Adverſary to deal with, and 
could hope for nothing elſe but to be ſpeedily buri- 
ed in a Grave of my own, or the Anſwerer's dig- 
ging for me. But the Author does very unluckily 

et out, and we find him ſtumbling upon the 'Threſh- 
hold; for after he has deliver'd the Doctrine of his 
own Church, he gives a very unjuft, and unfair 
Account of ours, which muſt be the Effect of Igno- 
rance or ſomething worſe. The Catholicks firmly 
hold, that the Body and Blood of Chriſt are really, truly, 
and ſubſtantially preſent in the holy Sacrament. Mr. B's 
32 52 =... Opinion 
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Opinion is, that they are uot there really, truly, and ſul- 


ſtantially, but only figuratively, which he calls ſacramen- 
tally. This you ſay is my Opinion, but does your 


ſaying it, prove 'tis my Opinion? Should you ſay, 


that the City of Rome is travell'd to Conſtantinople, 


that the Pope is turn'd Proteſtant, and the Grand 


Seignior 1s become a good Catholick, will this a- 


mount to Evidence, without any farther Proof? 
Concerning the blefled Sacrament, we are taught 
by our Church to believe, that the Body and Blood 
of Chriſt, reſpecting the great Worth and Merit of, 
both in his Sufferings and Death, are truly preſent, 
really, and indeed taken, by the Faithful in the 
Lord's Supper. Therefore without allowing any 
ſubſtantial Change of the Elements, we receive a 
great deal more in the Sacrament, than Bread and 


Vine; namely, all the bleſſed Fruits, and Benefits 


of that great Sacrifice for Sin, which are ratified, 


and confirm'd to the worthy Communicant, by ta- 


king thoſe outward Signs and Symbols. And it ar- 
gues great Weakneſs in the Anſwerer, if he ſpeaks 


as he means, or great Unfairneſs if he does not, 
when he confounds the Terms figuratively and ſa- 
cramentally, and makes them ſignify the ſame 


thing. For a Sacrament is a great deal more than 
a naked Figure, tis a Seal, and Confirmation of 
ſomething promiſed, of ſomething that is conveyed 


over, and made certain to us; as when an Eftate is 


transferred by Deed, he that accepts the Deed is 
juſtly entituled to ſuch Eſtate, tho” the Trees, the 
Mould, and the Buildings are not actually put into 
his Hands, his Right is the ſame as if they were. 


When our Saviour intended to beſtow great Bleſ- 


ſings upon his Church, could he not make uſe of 


what Signs and Symbols he pleas'd, and convey 
them to us by the ſacramental Bread and Wine, 
without giving us his natural Body and Blood to eat 


and drink? This can no more exceed the Power of 


Omnipotency, 
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Omnipotency, than ſuch a Change as the Church of 
Rome ſuppoſes, and which carries ſuch Abſurdi- 
ties with it, as are ſhocking to human Reaſon. 
But now let us hear the Anſwerer farther, and ob- 
ſerve how artfully he proceeds to betray me into an 
Abſurdity, and from laying down wrong Premiſes 
(if you'll believe him) he draws true Concluſions. 
Therefore, p. 3. Mr. B. ſays he, gives up the Cauſe, 
and condemns himſelf. For that the Body and Blood of 
Chriſt are received in the Lord's Supper, the Scripture 
affirms ; but whether ſacramentally, or ſubſtantially, the 
Scripture does not ſay, Now if the Scripture, which is 
Mr. B's whole Rule of Faith, does not ſay, whether ſa- 
cramentally, or ſubſtantially, then from his own Mouth I 
draw theſe Conſequences : Firſt, therefore, My. B. has no 
| Scripture for his Opinion; for according to him, which 
fide is in the Right, the Scripture does not ſay ; which,” 
in his Principles, is giving up all. I anſwer, firſt, 
that I want no Scripture to bid me believe my 
Senſes, which without the Help of Revelation do 
aſſure me, that @ Piece of Bread is not a human 
Body. And p. 57. Moſt evident it is, ſays this An- 
ſwerer, that a thing may be true, tho" it be not inthe 
Scripture : here lies the Difference, what is true to 
my Senſes is not true to the Anſwerer, becauſe I 
make the Scripture the whole Rule of my Faith, 
and this it ſeems is giving up all. Secondly, by the 
Confeſſion of Bellarmine, and ſome others of your 
Church, the Doctrine of Tranſubſtantiation can't 
be prov'd from Scripture ; from this Conceſſion it 
follows, that the Scripture does not determine a- 
ainſt us. But one Rule of Faith you think is not 
1 — Wo have therefore with great Policy, 
but far leſs Honeſty, ſet up another; otherwiſe 
Tranſubſtantiation as well as ſome other latter 
Doctrines of your Church, muſt have ſhifred for 
themſelves as well as they could, and had never 


been made Articles of Faith. Theſe fine Doctrines 
| we 
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ve poor —_— Men have loſt, becauſe we make 


the holy Scripture the whole Rule of our Faith : 


but ſome things are better loſt than found; we 
ſcorn to increaſe our Riches by expoſing to the 
Market ſuch falſe Wares. Thirdly, there are 
: fome things in Scripture, which are plainly and ex- 
preſiy ſaid, as that there is but one God, that the 
. Worſhip of Images is unlawful. 2dly, There 
be others, which are to be drawn from it by fair 


Deduction, and Conſequence. Such was the Doc- 


trine of the Soul's Immortality, and the Reſurrec- 
tion of the Dead in the Writings of Moſes, both 


which were denyed by the Sadduces, becauſe the 


- Phariſees, who oppoſed them upon this Argument, 


could not bring ſuch expreſs Proofs of Scripture as 
they expected; was not ſaid, and they took ad- 


vantage of the Scripture's Silence, and what was 
. not. ſafd they would not believe: and when our Sa- 
viour diſputed with the Sadduces upon theſe Points, 
he argues by Deduction and Inference, I am the 


God of Abraham, Iſaac, and Jacob, God is not the God 
of the Dead, but of the living ; as much as to ſay, if 
God is their God, it muſt neceſſarily ſuppoſe them 


to be alive, and exiſt in ſome other State of Being. 
And nov eee that our Doctrine of the Sacra- 


ment wants the 
mighty Advantage is this to your Cauſe, or what De- 


r{t Sort of Scripture-Proof, what 


triment or Hurt is it to ours > 'The ſecond Sort of 


Scripture Proof is certainly with us, and by fair 


Deduction and Conſequence we prove, that the E- 
lements after Conſecration continue in their Nature 


to be Bread and Wine. | 
Firſt, from the Form of Words which our Sa- 


viour uſed at the Inftitution, which were the ſame, 


with very little variation, as were uſed in the 


Paſchal Supper, and were eaſily underſtood by the 
Diſciples at that time, tho* they happen to prove 


ſuch a Stumbling-block, and Rock of Offence, to 


the 
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the Church of Rome. In the Jewiſh Paſſover, the 
Maſter of the Family was wont in general to give 
God ſolemn thanks for the Fruits of the Earth, 
acknowledging him to be the Creator and Beſtower 
of them : Ane then applying himſelf ro the Occa- 
ſion of that Feſtival, and taking the unleavened 
Bread in his Hand, he ſaid, This is the Bread of 
Affliction, our Fathers did eat in Egypt. A Form, 
ſays a late Author, that muſt in all reaſon be ad- 
mitted for the beſt Key, to that ſo near a-kin to 
* it, by which our Saviour conſecrated Bread to a 
* Sacramental Uſe in the New "Teſtament, and 
* ſeems plainly to ſignify, that neither the one 
nor the other, is ſtrictly and literally the thing 
© *tis call'd, but a Memorial and Repreſentation 
of that thing whoſe Name it bears. Again, after 
* Supper, our Saviour took the Cup, ſaying, This Cup 
* is the New Teſtament in my Blood, which is ſhed for 
ou. The Cup here, fays the ſame Author, cor- 
© reſponds to the Fews Cup of Bleſſing at the 
* Cloſe of the Paſchal Feaſt, which is now con- 
* yerted into a nobler, and better Signification, in 
the uſe Chriſtians are commanded to make of it; 
but by the manner of Expreſſion, tis evident, that 
by the Cup is intended the Wine in it. This 
5 Wine is the Blood of the New Teſtament, or the 
New Teſtament in Chriſt's Blood, no farther than 
as it repreſents and commemorates that Blood, 
and the Covenant ratify'd and confirm'd by it; 
which Blood was not ſhed when this Cup receiv'd 
its Denomination : And therefore St. Paul, to ſet 
us right, adds thoſe other words of our Lord, 
1 Cor. 11. Do this, as oft as ye ſhall drink it, in re- 
membrance of me. Such an Explication is natural, 
rational, eaſy to be apprehended, and agreeable to 
Scripture-Phraſe ; and there is no neceſſity in the 


world, to believe ſuch a Change as offers the greg 
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| violence to Scripture, Senſe, and Reaſon, as well 
is to the Body and Blood of Chriſt. + _ 
Secondly, tis call'd Bread in ſeveral Places of 
* New Teſtament, even after Conſecration; and 


f *tis Bread, *tis not the Body of Chriſt, but ſome- | 


hing to repreſent it by. =] 
Thirdly, the Apoſtle St. Paul ſpeaking of this 
rament, ſays, that by receiving it Chriſtians 
re made one Bread; his Meaning is, that as ſeveral 
rains of Corn compacted, and join'd together, 
make one Loaf of Bread; ſo Chriſtians, by. this 
Bond of Communion, being united together, were 
made one Society and Fellowſhip : which could not 
be ſaid with any tolerable Propriety, if no Sub- 
tance of Bread remains in the Holy oh. at 
would be giving a compariſon which has nothing in 
it compar'd; unleſs you'll affirm, that Chriſtians 
are really changed into Bread, as you ſay the Bread 
is into the Body of Chrift. Thus by fair Deduction 
and Conſequence of Holy Scripture, we prove, 
that the Subſtance of the Elements do remain in 
the holy Sacrament ; and the Anſwerer's 2d, 3d, 
and 4th Conſequence, if he had gone on to the four- 
teenth, all fall ro the ground. Ls. 
Next he falls foul with a very charitable Expreſ- 
fion which J uſed in my Sermon ; © It had been 
© well for the Peace of the Church, if nothing had 
© been determin'd about it : And the Peace of the 
Church is ſo very conſiderable, that no good Chri- 
ſtian but would be willing to purchaſe it at any 
lawful Price that can be given for it. Was eve- 
one left to his own Perſuaſion, all Chriſtians 
might have met at the ſame Altar as Friends; but 
now you have placed a Fence about it, by making 
this an Article of Faith, and ſuch an Article as 
is defended by your Church with a much warmer 
Zeal than all the Articles of the Apoſtles Creed: 
And yet tis no where mention d among the Credenda 
In 
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in the antient Church of Chriſt. And upon this 
Stock you have grafted other fooliſh Devices, as 
depriving the Laity of the Cup, and the Adora= 
Gian of the Hoſt; which. we call Bread-Weſbip, 
get abu of, the Charge as well as you can. And 
upon theſe. Motives 1 cant think ſo i 
Church for determining on, the ↄthex ha * 
preſerve the original Inſtitution entire, and rum po 
1 of Idolatry, a Sin of ſo deep à Pye, that 
Men have the greats on to dread. N 
proach ro it: for Whatever Falſe varniſ n 
C _ it by any 77 upon Earth, Vet. ye 

whoſe Mouth it fan ds candemu 'd. "rt 
Again, let them produc oduce, Jays Mr. B. tus, 
Scripture, which bids us wet believe dur Se 
will ive up the Cauſe. Since MA. 77. 
7 to Be wp up ay rag i omiſes to do 


eaſy, I will oblige 1 . 10 produce 
ihe requires 4+ can'r,th Tem Bain of Hereſy 
I] don't believe my fey ; and in good mar 
he that vouches a thing which he does pot perio 
8 pr ie ought to be crę- 
dited or not 7 ext of Scripture is not jet 
N „ and I ſcorn to 7 7 any thing untea- 
ſonable; I'l allow to the Day of Judgment to bring 
the. Proof he has promis d., What you mentign . 
the Angels, 1 xvi. and Genefis xix. makes no- 
thing at all to ;y r purpoſe, by your own Confeſ- 
ſion, pag.-19- lin. ult. an Angel being a Spirit, has 
no Shape; your (4 ont muſt be, has no material 
Parts; and what has no material Parts, is no. Ob- 
ject of Senſe ; and there our Senſes are not con- 
dern d, -becauſe they have nothing at all to do. 
Jour Stick in the Water, which wants a due Me- 
dium, is ſuch a trifling has 7 as deſerves no 


notice. 
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Mr. B's want of Attention. | 
' Tho' Mr. B. without making ſo much as the leaſt 
* Apology for his Expreſſions, calls our Doctrine ſenſeleſs, 
' deſtruttive, blaſphemous, and non ſenſical, &c. Tis a very 
great affront to ſome Eyes to affirm, there is a 
Diginction of Colours; and an intolerable rudeneſs 
to ſay, that black is black, and white is white: 
Breeding and Good- manners, eſpecially, regard bein 
had to Tie Circumſtances, might make him refrain. 1 
know your Meaning, you expected the Shepherd 
would fit ſtill when the Flock was in danger. This 
_ Circamflance would have pleas'd you well, and I 
had been a very civil and obliging Perſon: But my 
Expreſſions it ſeems are rude. Why, truly, you 
turn us out of the Church with Breeding, and 
. damn us with Good-manners ; and for ſuch Com- 
pliments, I ſuppoſe, you expect we ſhould be your 
humble Servants, and return you thanks. But be- 
cauſe you are willing to take in ſome Circumſtances, I 
can't help putting you in mind, there are others, 
vhich make it more prudent on your fide, to fit 
quiet, and give no provocation. The Challen 
. was brought home to me, I did not go abroad for 
it, neither could J avoid it, without betraying a 
Cauſe, which (by God's Grace) will ever be dear 
to me. Yon may not have forgot how ſucceſslefs 
it prov'd to yon, and how the Prey was deliver'd 
out of your hands; yet now, you are pleas'd to 

we me a publick Challenge in Print, in as extraor- 
Warft (I believe) as has been known ; 
I can't ſay for the ſake of getting a little Money, much 
leſs to ſhow your Skill in Argument ; bur. to pub- 
liſh to the World, that you have an inclination to 
be buſy, and are willing to offer ſomething you call 
an Anſwer. pes 


Bur 


But hitherto I have wanted Attention, and now I 
am like. to meet with a charitable Supply, from 
the Anſwerer : It. was want of Attention, that made 
Mr. B. ſay, p. 5. Could Chriſt give his true Boch? &c. 
The Queſtion is fairly put, if it was as fairly an- 
ſwer d; for Chriſt was then alive, his Body un- 
hurt, untouch d: Then how could he give his Body 
broken, before it was broken? This is a Contra- 

diction, and a Contradiction is not an Object of 
Power. Should you affirm, that the World was 
made a thouſand Years before it was; am I obliged 
to believe you, or is it a Sin if I don't? is this to 
call the Omnipotence of God in queſtion, as you 
would fain infinuate ? 8 3 
De Change, or Tranſubſtantiation, you mention, of 
a Rod into a Serpent, and Water into Mine, were both 
viſible to Senſe; but *rwas viſibly Bread and Wine 
which our Saviour gave to his Apoſtles: therefore, 
if you will have it ſo, here was a Tranſulſtantiation, 
aud no Subſtance changed. EI 

Secondly, It was want of Attention that made Mr. B. 
bring ſeveral Texts, which prove that the Teſtimony af 
our Senſes is Ds good. "Twas to prove, that rhe 
Teſtimony of our Senſes is always good in Things 
that are the proper Objects of Senſe; and ſuch 
you allow Matter to be, (pag. 20.) The Teſtimony of 
our Senſes may very well prove a Body to be a Bod; : 
And they are as well able to prove, that what ap- 
pears in Subſtance, and all its Properties, a Piece 
of Bread, is not a human Body: And this, one 

would think, might end the Diſpute between us. 
Well! but Catholics hold, that our 22 are to be be- 
lev'd, except God commands the contrary. But where 
has God commanded the contrary ? in what Reve- 
lation, either of the Old or New 'Teſtament > 'Tis 
impoſlible ! for our Senſes are appeal'd to, to con- 
firm the Truth of his 1 And if they are 
2 not 


< 


e (26), 
not to be truſted, I cart hate no Certainty that any 
Retelation was ever made to che World. 
Dirdiy, 1+ wat, parritularhy, wan of Attention, 
that made M. B. mention the Text relating to St. Tho- 
mas, 11% X. The Anſwerer contenting himſelf 
modeſtly not to impute to me the t, but the leaſt 
he can; charges me here with imitating the Incre- 
dulity of St. Thomas; nay, the gtie vous Obſtinacy 
of the Jews. Well, this it ſeems is the leaſt he can 
impute to me. | e 
Zut (no thanks to the Anſwerer) he has ſhewh his 
Gbod-will ; this is as weakly ſupported, is tis 
ſtrongly aſſerted: He lays his ſtreſs upon thoſe 
Words of our Saviour, Bleſſed are they that hive 
not en, and yer Bude belieu'd. And is this à juſt 
Inference you driw from them, that our Saviour 
interded to forbid us the Uſe of our Eyes, and to 
charge us not to believe what we ſee? This is {6 
trifling, that I ſhould not think it deſerved an An- 
ſwer, were it not for the ſake of ignorant People, 
oof you often impoſe on by ſuch ſophiſtical Rea- 
onings. r | 
Fourthly, Twas want of Attenrihn that made Mr. B. 
infinuate, that, according to zb Doftrine of Tranfib= 
fHantiation, the Seuſts are deteitꝰd about their proper 
Object; for indeed the p 0 and immeciate Object of 
the Senſes is not the Subſtthce, bt the Accident of 
Thing. But the Anſwerer has here betray'd a 
much greater want of Philbſopliy than I have done 
of Attention; for Accident is nothing elſe but Me- 
dification, and Modification belongs to Subſtance, 
and Subſtance modified is the Obſect of Senſe. | 
muſt, again put you in mind of what you ſay, p. 20. 
the Teſtimony of the Senſes may very well prove a Body to 
be a Body; but is their Teſtimony ſuffrcievt to prove, that 
the Accidents of Body are Body ? For this muſt neceſſa- 
rily follow from your own words. If Accident, 
and not Subſtance, is the proper Object of Senſe ; 
White- 
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 Whireneſs, Blackneſs, 1 (according to yout 
Philoſophy) are the Objects of Senſe; but Iwo] 
fain know, what Notion can be framed of them, 
without ſomething that is white, or black, or fluid. 

F am forry yon have ſo far given up your Senſes, 
as to talk Nonſenſe. | | „ oo - 

_ Fifthly, Tuns want of Attention, that made Mr. B. 
ſpeak after this manner : If (ſays he) I fee an Angel, 
&6. I am firangely made by this Anſwerer; and I 
begin to ſuſpect, whether I am Sub/lance, or only 
Accident for I muſt ſubmit to either, when I fall 
into the hands of ſuch a Maker. M. B. (ſays he) 
takes things quite Kim Kam : I ſuppoſe he means 
two Iriſpmen, for I ow I never heard of them 
before in England : And what wonderful Secret do 
they bring with them? Iis this; The Catholicks 
never ſaid, that in the holy Sacrament there is Bread 
under the Likeneſs and Appearance of a human Body : 
And who ever ſaid they did? But on the contrary, 
they ſay there is the human Body of Chriſt under the 
Shape nnd Appearance f Bread. And ſay it you 
may; for one may be as fairly prov'd as the other, 
The Anſwerer, I believe, has been uſed: to deal in 
Croſs-Purpoſes, or he. could not ſo readily have 
join'd things together, ſo contrary in Sound and 
Sig niſication. . | 8 11 3 
Again, when our Saviour (ſays Mr. B.) appeared 
to his Diſciples, after his Reſurrection, they thoaght it 
had been a Spirit ; this was only a Miſtake of one Senſe. 
Alas ! which of the. Senſes tas miſtaken ? Sarely none 
at all; for not the Senſes, but the Underſtanding of the 
Apoſtles was miſtaken, And did not this. Miſtake 
proceed from a Detention of their Sight, becauſe 
their Eyes were held? Be that as it will, it does 
little affect the preſent Argument. Miſtakes they 
were, and our Saviour convinced them by a ſenſible 
Proof; which ſhews the Validity of ſuch a Proof: 
He allows our Senfes to be proper Judges, _ 
= | at 
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that is as much as I defire in the preſent Contro- 
verſy, and whatever is offer'd contrary to it, ſtands 
exploded, being contrary to his Rule and Direction, 
who 3 4 0 0 f N 
Mr. B. (in the ſame Page) ſpeaking of the Teſtimo- 
y of the Senſes, fuch a Prof dhe he) as 3 am 

perſuaded had ſoon convinced the Nomen, that 'twas no 
young Man, but an Angel, they ſaw at our Sawiour's 
Sepulchre. But ſuppoſing it had not convinc'd them, 
neither have I affirm'd it; you allow (in the fol- 
lowing Words) that the Teſtimony of the Senſes, 
may very well prove, a Body to be a Body, and they 
can very well prove, that two diſtinct Bodies are 
not the ſame Body, that a Mouſe is not an Ele- 
phant, neither can it be made appear by Logick, 
that the Anſwerer is the Horſe he rides upon. 


8 FC T. IX. 8 

The Body and Blood of Chriſt are ſubſtantially preſent in 
the B. Sacrament. For this you alledge our Sa- 
viour's Words at the Inſtirution of the Sacrament ; 
This is my Body, this is my Blood. The Queſtion be- 
tween us is, whether theſe Words are to be taken 
literally or figuratively ; the firſt is maintain d by your 
Church, the latter by the Proteſtant. To confirm 
the literal Acceptation of the Words, you bring the 
following Proofs : Firſt, if ever a Perſon be expected to 
Speak literally and plainly, it is then when he is ſpeaking 
with his intimate Friends and dear Confidants, when 
near his Death he is taking his leave of them, when he is 
bequeathing a Legacy to them, and a Pledge of his Love. 
I anſwer, that the. Difficulty of underſtanding our 
Saviour's Words, This is my Body, this is my Blood, 
in a figurative Senſe, could be little or none to the 
Apoſtles. 2dly, The Difficulty of underſtanding 
them in a literal Senſe, muſt to rhe Apoſtles be very 
great, if not inſuperable : Firſt, it could be no great 


Difficulty to the Apoſtles, to underſtand our Sa- 
viour's 
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viour's Words in a figurative Senſe  . becauſe our 
Saviour made uſe of a Form of Speech, which is 
frequently mer with in thoſe Scriptures, which 
were then commonly receiv'd, and known. | Thus 
God himſelf ſays to Abraham of Circumciſion, 
This is my Covenant, Gen. 17. 10. 'Tho' Abraham 
vas not then actually cireumcis d; and when he 
* was fo, it is evident from St. Paul, that Circumci- 
* fion never was the Covenant, but only the Evidenc 
© and Seal of it; Rom. 4. 11. And Moſes likewiſe 
* ſays of the Lamb, it is the Lord's Paſſover,” Exod. 
_* 12.11. when yet the Lord had not paſſed over 
© their Dwellings, till that Lamb was actually kil- 
* led, and the Doors ſprinkled with its Blood ; and 
_* afterward that Lamb could be no other but a Me- 
* morial of his paſſing over them And how eaſy is 
it to interpret thoſe words of Chriſt in a Senſe like 
Maſes, This is my Body, or this is the Sign and Memori- 
al of my crucified Body : This is my Blood, or this is 
the Sign and Memorial of my Blood, which is ſhed 
for you? Why not as well as this Lamb is the Lord's 
:Paſſover ; or the Sign and Memorial of his paſſing o- 
ver the Houſes of the Mraelites? What is there 
forc'd or ftrain'd in ſuch a Conſtruction as this ? 
or above the Capacity of the Apoſtles, who were 
'then preſent with our Saviour ? eſpecially when it 
is obſerved, that he was then appointing this, in the 
room of another Sacrament, where the Sn is expreſly 
call'd by the name of the thing ſignified. But, dh , the 
Difficulty of underſtanding our Saviour's Words in 
a ſtrict and literal Meaning, muſt to the Apoſtles 
be very great, if not inſuperable ; becauſe no ſuch 
thing had ever been done, nor ſo much as heard of 
in the World before; for a Man to give his natural 
Fleſh and Blood to others to eat and drink, and at a 
time when he was alive, and without receiving any 
Hurt in his Body. Our Saviour in the 6th of John 


having carried on an Alluſion between his * 
| | an 


= 83... 
und Bread, his Fleſh, and Faith in him, prefſes up- 
on his Hearers the g bis Flaſh ; at which the 
Jeu murmur d, as a thing that was quite pew, 
and unknown before, ver. 52. How car #bis May give 
us his Fleſh to eat ? To remoue this Difficulty, which 
prov'd ſuch a huge Offence to the Jews, our Sa- 
viour interprets his own Meaning, ver.63. The 
Mundi that I ſpeak they are Spirit, aud they are Liſe; 
fignifying that he intended nothing ele but a ſpiri- 
cual gating, and ſo might the Papiſts interpret his 
Worniis in the Sacrament, if they did not wilfully 
ſhut their Eyes againſt the Light. Tie ſecand Rea- 
Jow. our Saviour Speaks f his Bady, which was giuen for 
uns, &c. Ianſwer, that our Saviour in the Sacri- 
ment gives his real Body in Virtue and Merit, but 
not in Subſtance. He that cured the blind Eyes 
with Spittle, and Gay, and healed a Leper by the 
Waters of Siloam, was able to impart a Vines and 
Eſſidacy to the Bread and Wine; and convey his in- 
terual Oraces ro Men's Souls, by means of thoſe 
outward Signs. zdh, Tis the true Blood of Chriſt, 
that 'watſhes away the Guilt and Stain of Sin; and 
yer this is eſſectually done wr. the Waters of Bap- 
tiſm, without any Change of one [Subſtance into a- 
nother: and if in one Sacrament the Element keep- 
ing its true and proper Nature, is capable of being 
advanc'd to ſuch an admirable ie and Significa- 
tion, why may not Bread and Wine in the other 
Sacrament, with Chriſt's Hleſſing added to them, 
be advanced to an excellent Dignity; and be as ef- 
fectual to feed our Souls as Water, and his Word 
to give them Life? uh, What Chriſt gave, and 
the Faithful receive in the Sacrament, is ſpiritual 
Food, for the ſt. ning, and refreſhing their 
Souls: But Chriſt's natural Body and Blood are 
not ſpiritual Food, as I prove from the Words of 
Chriſt himſelf, where he ſays the Fleſb profiteth no- 
«thing ; and the Reaſon is, becauſe what entereth in- 
b 3 to 
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to a Man, can no more purge or cleanſe, than it 
can hurt or defile his Conſcience. The Soul is a 
ſpiritual : Subſtance, and requires ſpiritual Food; 
an immaterial Being can no more be fed, and nou- 
riſh'd by Matter, than an Angel can feaſt on the choi- 
ceſt Fruits of the Earth. 4thly, Was it the true Body 
of Chriſt in the Sacrament Gt muſt follow, that 
wicked Men and Infidels receive it, which carries a 
great Abſurdity : For all that partake unworthily, 
eat and drink their own Damnation ; which could 
not. be, if they eat and drank our Saviour's Body 
and Blood, for Chriſt ſays, he that eateth my Fleſh, and 
drinketh my Blood, hath eternal Life. 

Fifchly, The Scripture expreſly affirms, that 
Chriſt's Body was offer d but once; and conſequently 
*twas not his natural Body, which he gave to his 
Diſciples in the Sacrament ; nor is it his natural 
Body, which by your Prieſts is offer'd in the Maſs, 
nor is it a true Sacrifice for the Dead and Living, 
as. your Church aftirms. 

Before I proceed any farther, I beg leave to 
make this Remark upon the!Anſwerer, That he has 
the good fortune to contradict himſelf ; which is 
leſs to be wonder'd at, while he is endeavouring to 
defend an Opinion, which is ſo full of Abſurdities: 
At the ſame time that he is ſtrenuouſſy arguing for 
the literal Conſtruction of our Saviours Words, he 
very fairly owns, that he ſpoke by a Figure; it is 
thus, ſays he, in the Greek, Luk. 22. ver. 20. This 
Cup is the New Teſtament in my Blood, which Cap is 
ſhed for jou; the Cup was not the New Teſtament, 
nor was the Cup ſhed : Here he allows at leaft two 
Figures in our Saviour's Words, which if ever he 
fpoke literally, muſt be underſtood without a Figure 
And fo I paſs on to the Anſwerer's third Reaſon.” 
St. Paul having related the Words of Chriſt at the Inſti- 

tution of the B. Sacrament, concludes from thence, he 


that eats and drinks unworthily, eats and drinks Dam- 
| nation 
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nation to himſelf, not diſcerning the Lord's Body; but 
how can a Perſon be guilty of the Body, and Blood of our 
Lord, in receiving unworthily, if the Body and Blood of 
our Lord be not truly there? I anſwer, the Apoſtle 
affirms, Heb. 10. 26. That Men 8 5 wilfully, af- 
ter they have receiv'd the Knowledge of the Truth, are 
entituled to a fearful Judgment, becauſe they tread under 
foot the Son of God, and count the Blood of the Covenant 
an unholy thing, Now ſhould any one, to ſhew his 
great Abilities, ask, as the Anſwerer does, how 
can a Perſon tread under foot the Son of God, or 
deſpiſe the Blood of the Covenant, if they are not 
truly there? Is it not eaſily reply'd, That this is 
done by contemning our Saviour's Doctrine, and 
offering Indignity to the Price of our Redemption? 
And is it not as eaſily reply'd, That ſuch as prophane 

the holy Sacrament, and .put no difterence be- 
tween it and a common Meal, contemn a divine 

Inſtitution, and are guilty of the Body and Blood 
of Chriſt, tho" they are not truly there in Subſtance, 
but in Virtue and Signification ? 2 
Fourthly, Tig cuftomary, when a thing is ſpoken 

Fer an obſcure manner, for ſome other Evangeliſt, or the 
| fame Evangeliſt in ſome other Place, to explain and tell 
the meaning of it. Our Saviour, one would think, 
has ſufficiently explain'd his own Meaning, would 

that content you. Mat. 26. 27, 28, 29. And he took 
the Cup and gave Thanks, and gave it to them, ſaying, 
* Drink ye all of this, for this is my Blood of the New Teſ- 
tament, which is ſhed for many for the Remiſſion of Sins; 
but I fay unto you, I will not drink henceforth of this 
' Fruit of the Vine, until that Day, that I drink it new 
with you in my Father's Kingdom. *Tis plain, that 
what our Saviour calls his Blood in one Verſe, he 
tells them in the next was the Fruit of the Vine : to 
let them know that he ſpoke by a Figure, and the 

Reaſon he call'd the Wine his Blood, was becauſe he 
was altering the Uſe, tho' not the Nature of it, by 
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2 it into the Sign and Sacramem of his 


Blood. And thoſe frequent Expreſſions we meet 
with, of taking, breaking, and eating Bread, ſuffi- 
| ciently explain what is meant, when in another 
Place, tis call'd the Body of Chriſt. 
Theſe Caurions the Scripture gives us againſt taking 
the Words of our Saviour in a literal Conſtruction; 
and was the Scripture altogether ſilent, yet the eat- 
ing and drinking human Fleſh and Blood ſounds fo 
harſh, and ſtrikes ſuch a Horror into every tender 
Mind, that to avoid the Inconveniency of ſuch an 
Interpretation, methinks we ſhould look out for a- 
nother, eſpecially when another is ſo eaſy to be 
found. Fifth Reaſon, The Church of Chriſt, never 
took theſe Words of Chriſt, This is my Body, this is my 
Blood, in a figurative, but always in a literal Senſe. Here 
I can ſcarce help bluſhing for the Anſwerer, for he 
that has the Aſſurance to publiſh ſuch a notorious 
Untruth to the World, can hardly be ſuſpected of fo 
much Modeſty as to be capable of bluſhing for him- 
ſelf. Had this been the general receiv'd Opinion of 
the primitive Chriſtians, tis very ſtrange, that it 
never was retorted upon them by the Heathens, 
who were as deeply immers'd in Superſtition, as 
the Church of Rome is now, and whoſe Spite a- 
gainſt the Chriſtian Religion, did not ſpare to 
charge the Profeſſors of it with the moſt bitter In- 
vectives; and yet it has been obſerv'd, that no ſuch 
thing was objected to them: Tho? this is no affir- 
mative Argument, yet tis as good a negative Proof, 
as can be deſir' d, that no ſuch Opinion was heard 
of in the primitive Church. It would have fur- 
niſh'd their Adverſaries with ſo keen a Weapon, 
that they could not have fail'd to make uſe of it, 
and when the Chriſtians expos'd in their Writings 
the ridiculous Rites and Worſhip of the Heathens, 
bow eaſily might they have ftop'd their Mouths 
with Tranſubſtantiation, which is more ridiculous 
F 2 than 
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than em all together? The Anſwerer by the 
Quotations which ftand cited in his Book, would 
let us know that he has been converſant in Church 
Hiſtory, which renders his Fault the greater, when 
he boldly affirms, that the Church never took theſe 
Words of our Saviour, This is my Budy, in a figura- 
tive Senſe. Gelaſius, a Pope of Rome, took them in 
a figurative Senſe. Such an Authority I hope will 
be heard, or what becomes of Infallibility ! Gelafius, * 
who liv'd in the fifth Century, wrote an excellent 
Book, which is ftill extant, and he wrote it upon 
this Occaſion. The Heretick Eutyches, and his 
Followers, did believe, that tho' at firſt Chriſt had 
two diſtinct Natures, yet upon the Union of them, 
the human Nature was wholly converted into the 
divine, ſo that his Humanity ceasd, and was ab- 
ſorpꝰ d, and turned into the Subſtance of the Divini- 
ty: juſt as our Adverſaries pretend, that the 
Bread in the holy Euchariſt a en and is turn'd 
into the Subſtance of Chriſt's Body. Pope Gelaſius 
undertook the Maintenance of the Catholick Faith 
againſt theſe Hereticks, and (which is well to be 
obſerv'd, to prove the real Exiſtence of our Sa- 
viour's human Nature, he draws an Argument 
from the then receiv'd Doctrine concerning the Na- 
ture of the Elements in the Euchariſt, and his 
Words I render thus. The Sacrament of Chriſt's 
Body and Blood, which we receive, is a divine 
thing, becauſe by means thereof we are made Par- 
takers of the divine Nature; and yet the Subſtance 
or Nature of Bread and Wine doth not ceaſe to be, 
and indeed it is the Image, and Similitude of 
Chriſt's Body and Blood, which is repreſented in 
this myſterious Action: tis evident enough there- 
fore, that we muſt think the ſame of our Lord 
himſelf, which we profeſs, celebrate, and take in 
the Image of him; that as theſe Elements, by the 
Operation of the holy Spirit, paſs into this, (that is) 
bY | & a 
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a divine . Condition, which nevertheleſs remaining 
in the Propriety of their own Nature, and ſo is the 
principal Myſtery itſelf; the Efficiency, and Virtue 
whereof is truly repreſented to us by the Elements, 
which truly and properly remaining ſtill the ſame, 
it is manifeſt they ſhew one entire and true Chriſt to 
remain in the Union of both Natures : So I conceive 
the Words of Gelaſius ought to be read; Sic illad 
* ipſum eſt principale Myſterium, cujus nobis Effici- 
*entiam, Virtutemque, veraciter repræſentant. Scil. 
* Sacramenta, ex quibus conſtat (proprie permanen- 
* tibus) quia unum Chriſtum integrum, verumque, 
permanere demonſtrant*. From theſe Words of Ge- 
laſius, it is clear, that the real Union of both 
Chriſt's Natures is the principal Myſtery which is 
repreſented, and- that this is repreſented by the ſa- 
cramental Union, between the Bread and Wine, 
and the Body and Blood of Chriſt. And hence he 
"concludes, that the Nature of Chriſt's Humanity 
does ſtill remain. But this would not be argumen- 
tative or concluſive at all, had not the-Church then 
believ'd, that the Nature of Bread and Wine is not 
aboliſh'd in the Sacrament ; for it is from that received 
and common Principle, that he argues againſt thoſe 
Deceivers. So that if we are Hereticks for denying the 
Doctrine of Tranſubſtanriation, Pope Gelaſius himſelf 
was an Heretick alſo, for teaching that which is the 
Faith of Proteſtants. But indeed neither was he, nor 
are we to be blamed for it, for it was the Faith, not 
of Pope Gelaſius alone, but of the primitive Church; 
and for the Truth of this, I refer the Reader to 
Biſhop Cofins's Hiſtory of Tranſubſtantiation, 
which T-beg this Gentleman, when he is at leiſure, 
that he would vouchſafe to write an Anſwer to, 
for I never yet heard, that it has been anſwer'd. 
The Hiſtory of Beriugarius does very little help your 
Cauſe, we make our Appeal to the Writings of the 
Fathers themſelves, who'give us their own Senſe 


far better than any Facts that were done in the e- 
leventh Century. It might reaſonably be expected, 
that ſuch a poſitive Writer, who pretends to tell us, 
what was always the Senſe of the Church, would 


| have produced his Authorities, and brought a 


Cloud of ancient Witneſſes, who maintain'd the 
Doctrine of Tranſubſtantiation; but inſtead of this, 
he paſſes them over in Silence, and refers us to a 
time, when the Church was infected with Errors, 
and overſpread with Darkneſs, and with an arbitra- 
ry Air, peculiar to the Writers of his Church, 
takes for granted what he does not attempt to 


prove. 


SECT. X. W. BN Progs. 

- ?Tis a ſhrewd Suſpicion an Author gives of a 
weak Cauſe," when he lets his Anger take place of 
Argument, and inftead of bringing Reaſons, falls to 
carping and finding fault. Mr. B. having juſt men- 
tion d the Inſtitution of the holy Sacrament without. 
bringing ſo much as one Text of Scripture, or any one 
Proof, to ſhew that the Words of Chrift are figurative, 
takes all at once the whole thing for granted, and imme- 
diately cries, Are not ſuch figurative Expreſſions common 


an Scripture? and this, ſays the Anſwerer, is a Fault 


among Men of Learning. But by his leave tis common 
among Men of Learning, to ſuppoſe a thing they 
intend to prove, and this is all I meant by asking 
the Queſtion. For firſt, I have given ſeveral In- 
RKances of figurative Expreſſions uſed in Scripturg. :. 


Ah, 1 have provd by ſeveral Reaſons, too many 


for this Author to anſwer, that the Words of 
Chriſt in the Sacrament ought to be taken in this 
Senſe: 3dly, My Reaſons are illuftrated and con- 
firm d by Scripture. To amuſe the Reader, was the. 
Anſwerer's Aim in this Section. 
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SECT. XI, Figurative Expreſſions, 
Certain it is, and no body denies it, that there are 
many figurative Expreſſions in Scripture. Here the 
Anſwerer 5 to recover himſelf, and come to 
a temper; he allows figurative Expreſſions in 
Scripture, but yet 'tis a fault in me to ask the 
queſtion, for this luſty Reaſon, becauſe I don't 
prove it before tis askd, and I take a thing for 
granted, which nobody denies. But yet tis a wrong 
way of arguing, to conclude, that becauſe one thing is 
figurative in Scripture, therefore another thing is ſo too; 
at that rate the Arians might ſay, when our Saviour 
is call'd God, the Son of God, that theſe are figurative 
Expreſſions. Indeed you ſhew yourſelf very com- 
plaiſant to the Arians, but not ſo good a Friend 
(as I could wiſh) to our holy Faith, when you 
furniſh them with an Argument againſt the funda- 
mental Doctrine of it, the Divinity of our Blefſed 
Saviour, to defend the weak Cauſe of Tranſub- 
ſtantiation; if that be not true, according to your 
way of arguing, Chriſt muſt ceaſe to be a Divine 
Perſon : That's a bold Stroke of your Pen. And 
yet ſufficient Reaſons may, and have been given, 
why theſe Words of Chriſt ſhould be taken figu- 
ratively; This is my Body, This is my Blood. Hear 
St. Auguſtin's Reaſon in his Book, entitled, The 
Chriſtian Doctrine; he lays down ſeveral Rules for 
underſtanding the Scripture, and this among the 
reſt: * If the Speech be a Precept, forbidding ſome 
Wickedneſs or Crime, or commanding us to do 
* good, it is not figurative ; but if it ſeem to com- 
* mand any Wickedneſs, or Crime, or to forbid 
that which is profitable and beneficial to others, 
it is figurative: For example, Except ye eat the 
* Fleſh of the Son of Man, and drink his Blood, you 
* have no Life in you; this ſeems to command a 
- heinous Wickedneſs and Crime, — tis 

4 * figu- 
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figurative, commanding us to partake of the Paſ- 
ſion of our Lord, and with delight and advan- 
tage to lay up in our memory, that his Fleſh 
* was crucitted and wounded for us.“ Here you 
have St. Auguſtin's Opinion, as you had Gelaſius's 
.above, concerning the corporeal Preſence in the 
Sacrament, which gives a much fairer account what 
Sentiments the antient Church of Chriſt enter- 
tain'd of it, than any thing you have produced; 
and if the Church in this Caſe is to be credited, 
The determines on our fide of the Controverſy. 


SECT. XII. Mr. B's Queſtions. _ 

I é would ask the Romiſh Church, ſays Mr. B. Is 
it the, natural, or the glorious Body of Chriſt, that 
is in the Euchariſt ? Anſwer. It is both natural and 
. glorious ; natural, as to its Matter and Subſtance ; glo- 
rious, as to its State and Condition : for Glory does not 
| deſtroy Nature. 4 Me, 5 
In all God Almighty's Creation, I never heard 
of ſuch a Body before, that is at the ſame time 
palſible, and impaſſible ; corruptible, and incorruptible. 
St. Paul never learned this Philoſophy in the School 
of Gamaliel, neither was he ever taught it from 
Heaven. For in the fifteenth Chapter of the firſt 
Epiſtle. to the Corinthians, he ſets the Properties of 
a natural, and ſpiritual or glorified Body, in ſuch a 
direct oppoſition to one another, that 'tis impoſſible 
they ſhould belong to one and the ſame Body at one 
time. And if Glory does not deſtroy, yet it does 
What is much better, it perfects Nature; but ſuch 
Philoſophy as yours quite deſtroys and confounds 

Glory and Nature both. 1 . 
2dly, I ask, (ſays he) will a glorified Body 
crumble to pieces, corrupt and putrefy, or be de- 
voured by 4 and Mice? Arſwer. Not the Body 
of Chrift, but the Accidents only, or Species and Ap- 
Pearances ,of Bread, are ſubject to Divifion and Cor- 
Soups | © THption, 
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ruption. Excellent Philoſophy ! the Colour and Ap- 
pearance of Body, ſeparate from the Subſtance of 
it, is ſubject to Corruption, that is, you may ſtoop 
and ſnatch up a Shadow from the Ground, crum- 
ble it with your Fingers, or put it into your Poc- 
ket ; make out this, and I'll freely reſign to you all 
that Infallibility your Church lays claim to. If 
Subſtance and Accident have chang'd their Nature, 
tis a Folly to diſpute any more about them; but I 
am much better aſſured, that the Anſwerer will 
not upon this Subject talk as a wiſe Man, until he 
is pleas'd to change his Argument. | | 

3dly, If tis the real Body of Chriſt ( ſays Mr. B.) 
how can it be the Sacrament of it? Anſto. Very ea- 
fly, becauſe the Body of Chriſt being viſible, not indeed 
by its own proper Appearance, &c. This indeed is an 
eaſy Anſwer, but I can't ei perceive the good 
Senſe of it; that becauſe the Body of Chriſt is viſi- 
ble and inviſible in the Sacrament, is itſel} eaten, and 
in Remembrance of itſelf, therefore it muſt be a true 
Sign and Sacrament of itſelf. I wiſh you would lay 
aſide this extraordinary way of arguing, and ſpeak 
to be underſtood. The Queſlion you beg leave to 
ask, is an{wer'd under the 7th Section, whither I 


refer the Reader. 


SECT. XIII. M. B's farther Argument. 


J argue farther, ſays Mr. B. that what we receive in 
the Sacrament is called Bread after Conſecration. Net 
very far goes this farther Argument ; for the Catholicks, 
with the greateſt Eaſe imaginable, give two excellent 
Reaſons why the Bread, tho chaug'd into the Body of 
_ Chriſt, is ſtill cald Bread. With Submiſſion to the 

Anſwerer, my Argument goes a great deal farther 
than his two excellent Reaſons ; now to come to a 
Trial. Firſt Reaſon, becauſe it was Bread, as Aaxon's 
Rod chang d into, a Serpent, is ſtill call/d a Rod. But 


how does the Change of Aaron's Rod prove the 
8 Change 
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Change of Bread into the Body of Chriſt ? bring 
the ſame Proof for the one, as the Scripture does 
for the other, and we will allow your Reaſon to be 
good: The Miracle was done in the Sight of the 
LEgyptians, and they are the very worſt of Infidels, 
who won't believe what their Eyes ſee ; but in the Sa- 
crament, we ſee no ſuch Miracle, and yet the Caſe is 
ſo much alter'd, that they are the beſt Chriſtians, who 
deny they have any Eyes at all. Second Reaſon, becauſe 
it has ſtill the Appearance of Bread, as Angels in Scrip- 
ture are called Men, becauſe they appear d like Men. I 
_ anſwer, it has not only the Appearance, but all 
the true Properties of Bread, its Dimenſions, Co- 
lour, Taſte, Touch are as ſufficient Proofs of the 
Nature of it, as can be brought to prove the Na- 
ture of any other Body: When did the Bread in the 
Sacrament appear like the Body of Chriſt, as An- 
gels appear'd like Men? Thus both your excellent 
Reaſons prove againſt the Doctrine of Tranſubſtan- 
tiation, and leave my Argument to ſtand as it did. 
The Scripture indeed does take care to acquaint us 
hat Sort of Bread it is, that is given in the Sacra- 
ment, that it is not common Bread, but ſacramen- 
tal and figurative of Chrift's true Fleſh, which he 
gave for the Life of the World, and ſo St. Paul ex- 
plains it ; The Bread which we break, is it not the 
Communion of the Body of Chrift ? the Cup which 
we bleſs, is it not the Communion of the Blood of 
Chrift ? But (ſays Mr. B.) if Aaron's Rod had con- 
tinued a Rod without any viſible Change, aud he had 
told the Ægyptians it was a Serpeut, what muſt they 
have thought of ſuch a Miracle? To this the Anſwerer 
wittily replies, I it had really continued a Rod, it had 
been no Serpent; nor had it been a Miracle. A won- 
derful Diſcovery fit for ſuch a Writer to make; it helps 
him at a pinch to ſay ſomething, tho' it be as good as 
nothing at all. For wheneyer God intends to work 
a Miracle, he does it viſibly for Men's Conviction, 
885 ſuch 
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ſach was the Change of a Rod into a Serpent: 
now compare this to the corporal Preſence in the 
Euchariſt, what has the latter that appears ſtrange 
and miraculous in it, or is fit to convince us of ſuch 
a Change as the Church of Rome pleads for? But 
if the Mord of God had aſſuned us, that thi to Af- 
pearance it had look'd like a Rod, yet as to Subſtance it 
was become a Serpent, whatſoever the Ægyptians being 
Infidels might have thought, we that are Chriſtians muſt 
have believ'd the Word of God. You may make 
what ridiculous Suppoſitions you pleaſe, provided 
you don't bring in God Almighty as a Party, 
where he never had, nor will have any thing to 
do; *tis acting in contradiction to his own 1 
Wiſdom to propoſe a Miracle, and at the ſame 
time not to leave it in Men's power to diſcern any 
thing miraculous in it, or to diſtinguiſh it from any 
common Effect of Nature. I had like to have miſi d 
a noble piece of Mr. H Tegick, which is as follows ; Je- 
ſus took Bread, ſays St. Paul, and brake it, and gave 
it to his Diſciples ; therefore, ſays Mr. B. *twas Bread he 
took, *twas Bread he brake, tuas Bread he gave to his 
Diſciples. The Anſwerer, to divert his Reader, 
ſays, my Argument is ſomewhat like this ; 4 Cook 
took a Pullet, and prepared it, and ſerv/d it up at the 
Table; therefore tuas a living Pullet he took, *twas a 
living Pullet he prepar'd, and tuas a living Pullet he 
ſer v d up at the Table. Jam extremely oblig d to you 
for giving me Roaſt-Meat in exchange for Logick, 
otherwiſe I might be in danger of ſtarving upon ſo 
weak a Reply ; 'tis an Argument diſh'd up by your 
Cook, and allowing it to be good eating, yet it 
makes but a poor Figure in a Divinity Dial ; 
had you ſent a Cock inſtead of a Pullet to the Ta- 
ble, he might have clapp'd his Wings and crow'd, 
and furniſh'd you with Roaſt-Meat, Miracle, and 
Argument at the ſame time ; this is all trifling, I 
mult not forget to put you in mind, that in a Lino 
2 Kh 
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or two above you treat our divine Saviour in too 
coarſe and rude a way. You ſay, "was either his 
real Body he gave, or he did not ſpeak Truth. I ad- 
mire you dare to flake down our Saviour's Truth 
upon the Credit and Authority of your Explication ; 
tis impoſſible for God to lye, but tis very poſſible 
for weak and fallible Man to be miſtaken. 

As to the Difficulty (ſays the Anſwerer) which Mr. 
B. makes of the Body of Chriſt, being in many Places at 
the ſame time ; the true Anſwer, and a ſufficient An- 
fewer to that Difficulty is, that to the infinite Power of 
God, nothing is impoſſible, nothing hard. But this is 
not a ſufficient, becauſe not a true Anſwer; for the 
infinite Power of God never acts againſt itſelf; cis 
againſt the Law of the Creation to ſuppoſe ſuch a 
thing as a natural Body, having neither Parts, nor 
Dimenſions ; and "ris deſtroying the Nature of Bo- 
dy, to ſuppoſe that it can Vi Its proper Parts 
and Dimenſions be in more p es than one, at the 
ſame time. I ſhan't diſpute whether Bellarmine's Sto- 
ry of St. Anthony's being in Italy and Portugal at the 
ſame time, be a ſupernumerary, a proper, or im- 
proper Argument. Tis ſufficient that I have not 
wrong'd Bellarmine, as the Anſwerer has wrong'd 
me, by charging me with Forgery and Untruth. 
He is confident there is no ſuch thing in Bellarmine ; 
and why I did not quote the Book and Chapter, was, be- 
cauſe I could not. But when he ſpeaks with moſt 
Confidence, he is generally moſt in the wrong : The 
Story is in a Book, entiled, Explicatio Doctrinæ 
Chriſtiane, p. 167. compoſed by Bellarmine, at the 
Command of Clement VIII. reviſed and approved 
by the Congregation of Reformation, to prevent 
Difference, and Variety of Teaching, and to make 
the Inſtruction of the Ignorant and Simple more 
eaſy and uniform. His words are theſe: Legitur 
in vita S. Antonij de Padua, illum cum quodam 
tempore in una urbium Italiæ concionaretur, etiam 

* eodem 


WED 


*©.codem tempore mediante divina gratia in Por- 
*.tugalia extitiſſe, & ibidem aliud bonum opus 
/ | . 

peregiſſe. Nunc ergo {i Deus pos efficere ut 
8. Antonius, ſimul in duobus diſtinctis locis adeo 
disjunctis in propria ſpecie eſſet, quamobrem ejus 
* potentiz non convenirit facere ut in multis ſub 
© earundem hoſtiarum ſpecie eſſet Chriſtus.* *+ 


SECT. XIV. Miracles. 


| There is uo need of Miracles, ſays the Anſwerer, to 
confirm every particular Point of Faith. But ſuch an 
extraordinary Point of Faith, as deſtroys the Proot 
of all the Miracles in the Old Teſtament and New, 
ought to bring its Credentials, before *tis admitted. 
A Doctrine fo hard to Faith itſelf, ought to come 
with the higheſt Evidence, or it will fill remain a 
Miracle, how Men ſhould come to believe it. But 
Jam of too incredulous, of tos ſuſpicious a Temper, ot her- 
wiſe the Anſwerer whiſpers me in the ear, that he has 
a Miracle ready, but he fears I ſhall rather think it a 
Tra. That's well thought on, for the Miracles 
| which are told us in your fabulous Legends are no- 
thing but Trick, to abuſe the Ignorant, and you 
do well to conceal them in your Book; for 1 very 
much ſuſpect all the Miracles which have been 
done for the Confirmation of the Catholick Doctrine 
of Tranſubſtantiation, are of the ſame ſtamp with 
St. Anthony of Padua, ſupernumerary Proofs, and not 
very proper to be brought. 


S ECT. XV. Communion in one kind. 


The Anſwerer having exhauſted, and ſpent the 
whole Force of his Arguments, in Defence of the 
corporal Preſence, has at laſt fairly prov'd, that 
tis a Doctrine not to be prov'd : There can be after 
this no great difficulty about Communion in one kind; 
for the Body of Chriſt, after his Reſurrection, being for 
ever living, Rom. vi. 9. it muſt neceſſarily follow, 
| that 
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that the Commnnion-Wafer is the true living Body 
of Chriſt, it has Breath, and Motion, and the fame 
Properties and Dimenſions as Chriſt's Body in 
Heaven, and is the very ſame as now ſits at his 
Father's right Hand. And they muſt want Eyes, 
who don't diſcern 'tis a Body with the Blood in it. 
He that can believe all this is true, may, if he will, 
believe that the Laity receive the Blood, tho' they 
don't receive the Cup, in the Romiſh Communion. 
But, for a farther Vindication of the Practice of 
that Church, the Anſwerer proceeds to a very ex- 
traordinary Argument: He ſays, there is no Com- 
mand for receiving in both kinds, no Command can by 
any means be produced: And yet, Drink ye all f 
this, ſtands as legible in the Bible, as, Thon ſhals 
do no murder. And this is a Command from Chrift 
himſelf. As for an Apoſtle, he is not in this Caſe, 
tho' divinely inſpired, to be heard ; becauſe the Apo- 
ſtles gave ſome temporary Precepts, that were to laſt on- 
ly for a time: From hence the Anſwerer infers, that 
their Authority is not to be depended upon. Thus he 
has fairly got rid of the Apoſtles all at once; and 
ſhould I bring the Authority of St. Paul, to prove 
the Obligation of living ſoberly, righteouſly, and godly 
in the preſent World, he might anſwer, as he does 
here, Go to the rigor of the thing, a Command muſt be 
produced, not of an Apoſtle, or ſeveral Apoſtles, be- 
cauſe all their Commands were not perpetual and obli- 
gatory. | 
*Tis no ſurpriſing thing, I confeſs, to me, to hear 
a Jeſuit talk like a Deiſt, or a Deiſt like a Jeſuit ; 
tis many times as difficult to diſtinguiſh their Prin- 
ciples, as 'tis to know them by their Perſons, or 
their Habits. 

But far from producing what in rigor they ſhould do, 
our Adverſary (ſays the Anſwerer) can produce no 
Command at all of receiving the Communion always un- 


der both kinds; no Command at all, neither of Chriſt, 
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nor of any, even one Apoſtle, no Command at all, nei- 
ther perpetual and for ever, nor temporal, or but for a 
time, The Anſwerer, by repeating his Abſurdities 
ſo often, and with ſuch a magiſterial Diction, 
thinks we muſt take what he ſays for granted, and 
that we ought jurare in verba magiſtri ; but a mul- 
titude of Words often betrays Folly ; and this the 
Anſwerer has ſufficiently done: for ſince he inſiſts 
fo much upon the Rigor of a Command, I deſire he 
will produce a Command, either of Chriſt, or any 
one Apoſtle, for receiving the Sacrament but in one 
kind; this he ought to do, or to what purpoſe does 
he uſe ſo many vain Repetitions? At laſt he owns 
a Command from Chriſt himſelf, Drink ye all of 
this ; but would fain ſhift it off by this crafty Eva- 
ſion : Any one may ſee by the word all, are meant the 
Apoſtles. And yet 'tis certain, our Saviour ſaid it to 
thoſe very Perſons to whom he had ſaid before, Take 
eat, this is my Body. Therefore, if the Apoſtles 
only are in one place intended, they only are in- 
tended in the other; and the ſad Conſequence of 
this muſt be, that the Laity have no Right to the 
Sacrament at all; neither the Bread nor the Cup 
can belong to them, if the Anſwerer gives a fair 
account of our Saviour's Meaning. Tis a plain 
and undeniable Conſequence from the original In- 
ſtitution of the Sacrament, that they who have a 
Right to one part, have as juſt a Right to the 
other; and either the Laity ought to receive the 
Cup, or they ought to be 3 the Bread: Tis 
a mangling and maiming our Saviour's Inſtitution, 
to deny them either. And I admire what the 
Church of Rome intends by this ſacrilegious and 
foul dealing by the Laity. Are they wiſer than the 
eternal Wiſdom? Chriſt ſays, Eat and drink - 
Did he ever ſay eat to the People, and drink to the 
Prieſts? Produce the Command you ſo much in- 


ſiſt upon. But the matter does not end here; = 
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St. Paul, who will be always heard in the true 
Church of Chriſt, and has pronounced an Anathe- 
ma, a Curie, if an Angel from Heaven ſhall pre- 
ſume to preach another OGaſpel than what he 
taught, in his Epiſtle written to the Corinthians, to 
the Laity as well as Prieſts, delivers to them what 
the himſelf had received of the Lord, 1 Cor. ii. 23, 
24, 25. The Lord Jeſus the ſame Night in uhich he 
was betray d, took Bread, and uhen he had given 
thanks, he brake it, and ſaid, Take eat, this is my 
Body which is broken for you; this do in remembrance 
of me: After the. ſame manner alſo he took the Cup, 
ivhen he had ſupped, ſaying, This. Cup is the New 
Teſtament in my Blood; this do ye, as oft. as ye drin 
it, in remembrance. of me. This St. Paul wrote to 
the Church of Corinth, conſiſting of Laity, as well 
as Clergy. And the Anſwerer very well knows, 
that the Laity did then receive the Commanion, 
and that they receiv'd it in both kinds; Which 1 
think will amount to an undeniable Argument, that 
the Sacrament was inſtituted for the ſake of the 
Laity, as well as the Biſhops and Prieſts: And one 
would think, that t was in pure ſpight and contra- 
diction to our Saviour and his Apoſtle St. Paul, 
that the Church of Rome withholds the Cup from 
the Laity; ſor if they have a Right to his Body 
broken, they have a Right to his Blood ſhed : they 
were both intended for the Salvation of Men, and 
ought both to be commemorated in the Sacrament. 
And the words as often, which St. Paul adds to the 
Cup, in all equitable Conſtruction, muſt ſignify 
thus much, that we ſhould drink the Cup, as often 
as we eat the Bread in the holy. Sacrament; be- 
cauſe the Apoſtle immediately ſubjoins in the fal- 
lowing Verſe; As often as je eat this Bread, aud 
© drink this Cup, ye ſheu the Lord's Death till he come. 
The end of the Sacrament is to ſhew forth the Lord's 


Death. Now tis certain, that upon the Croſs our 
a ö da- 
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r's Body * 1 bruiſed, 
Saviour's was broken and brw bi 
Blood was ſhed ; therefore tis et: HOI 
the Sacrament there ſhould be ſomething to repre- 
ſent both. And this he did not leave in the power 
of the Church to appoint ; for the Evangeliſts tell 
us in the Goſpel, and St. Paul in his Epiſtle, that 
our Saviour at his laſt Supper conſecrated broken 
Bread to repreſent his Body, and a Cup of Wine 
to repreſent his Blood; and without receiving both 
the Bread and Cup, his Death is not ſhewn forth; 
and conſequently the Deſign of our Savionr's Inſti- 
ration is defeated : and tis obſervable, that the lat 
ter Words may be read imperatively, Shew ye forth, 
and then we have another Command for receiving 
in both Kinds, As often as ye eat this Bread and 
drink this Cup, by doing the one as well as the o- 
ther, Shew ye forth the Lord's Death till he come, 
(that is) to the End of the World. There is no- 
thing ſufficient to alter or change the Nature of a 
Sactament, but the ſame Authority that appointed 
is ; now if the Cup is to be taken from the Laity, 
kt it be ſhew'd where our Saviour has given ſuch a 
Command, for nothing leſs than that will do ; and 
if in the 27th ver. tis read, whoſoever ſhall eat this 
Bread, or drink this Cup of the Lord unworthily, Why 
muſt the Cup be immediately ſnatch d away from 
the Laity, without telling them by what Authority 
this is done, and who gave the Church of Rome this 
Authority? In ver. 28. the Apoſtle bids the Corin- 
#hians examine themſelves, and ſo eat of that Bread, 
and drink of that Cup... Here the Anſwerer allows a 
and a very dbojous one, not about receiving 


in both Kinds, tho both are mention d; but if not 
in both, why in either Kind? Does the Apoſtle pre- 
fer one Part of the Sacrament before the ocher ? 
And becauſe he expreſly ſays, that both thould be 
receiv'd, is it the juſt and fair Meaning of his 


Words, that one ſhould be taken away? The An- 
| | H= ſwerer 
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ſwerer allows, that in this Verſe, there is a Com- 
mand, an obvious one, for Preparation and Examina- 
tion, and the Command in the latter Part of the 
Verſe for receiving in both Kinds is as plain and 
obvious, Let a Man examine himſelf; here is a Com- 
mand, let him eat of that Bread, and drink of that Cup. 
"There is another, let the Anſwerer compare them, 
and ſhew which is deliver'd with greater Authori- 
ty; add to this, that for twelve hundred Years 
PA our Saviour's time, the Communion was given 
to the Laity in both Kinds, and was not refus'd 
them till the Council of Conſtance. And ſuch a long 
Preſcription will be allow'd as a fair Comment up- 
on the Texts of Scripture I have produc'd, and juſ- 
tify, - and even praiſe our Church, who does as 
E-vy and his Apoſtles, and the primitive Church 


& 5 S E CT. XVI. | Mr. B's Difficulties. 

' Every thing, ſays the Anſwerer, is a Difficulty to 
"incredulous People; and there is a Sort of People in 
the World, whoſe Conſciences are of ſo ſtrange a 
Make, that they ſtrain at a Gnat, and ſwallow a 
Camel. The Church of Rome makes a difficulty 
of receiving the common Scripture-Doctrines, and 
ſwallows down Abſurdities by wholeſale; give an 
indifferent Perſon. a Bible in his hand, who 5 no- 
ching to do in the Controverſy on either ſide, and 
when he comes to read, that Chriſt inſtituted the 
Sacrament in both Kinds, and that the Apoſtles, 
(who beſt knew their Maſter's Intention) order d 
the ſacramental Bread and Wine to be diſtributed 
among the Pedple; could it remain any Difficulty 
to him, Whether the Bread, or the Cup ought to be 
receiy d alone, or both are requir'd to the Integrity 
of the Sacrament? and it will ſtill be a Doubt, 
whether the Laity in the Romiſo Communion bei "g 


CF... 
denied the Cup, receive any Sacrament at all. 
Your Anſwer, the Bread being changed into the 
true Body of Chriſt, muſt have the Blood in it, proves 
nothing at all, becauſe it wants firft to be prov 
itſelf. And I ſhould be glad to know by what 
Action it can be made to appear, that when the 
Laity eat the ſacramental Wafer, they drink the 
true Blood of Chrift, or ſo much as receive the 
Sign, or Sacrament of it. The Church of Rome 
affirms, that ſhe gives the Laity the Blood of Chriſt 
to drink in the Sacrament ; and yet ſhe gives them 
nothing to drink. Should any Mother beſides, deal 
thus by her Children, would not any body think 
her cruel and unnatural? 35 
Our Saviour, in the ſixth of St. John, does ſeve- 
ral times call his Doctrine Bread; how inconſe- 
uential an Argument does the Anſwerer fetch 
om thence, Therefore it is uo Abſurdity to eat our 
Saviour? What in one place our Saviour calls eat- 
ing his Fleſh, at another he calls believing in him; 
ver. 47. Verily, verily, I Jay unto you, be that believeth 
on me, hath everlaſting Life : Which plainly ſhews, 
that eating and believing are here the ſame thing. 
Next, the Anſwerer would prove from the De- 
finition which our Church gives of a Sacrament, 
that the Laity in their Communion receive a com- 
pleat Sacrament : A Sacrament (ſays he) is an out- 
ward and viſible Sign, As little as the Anſwerer 
cares for our Church, he is willing 'to make uſe of 
her Authority, if he hopes to get any advantag 
by it. But, had he gone on a little in 
Church-Catechiſm, he had come to this Queſtion ; 
What is the outward Part or Sign of the Lord's Sup- 
per? Anſwer, Bread and Wine, which the Lord 
commanded to. be received. Now if our Lord com- 
manded both parts to be received, it can as little be 
proved, that the People, by receiving in one kind, 
ve a compleat * that they 8 
2 - 


of his Body from his Soul. The conſecrated Bread 


_"Chrift, with his real and true Blood in it, 
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Command of Chriſt. Water is the outward Sign 
Symbol in the Sacrament of Baptiſm ; bur is the 
Roos, or ſprinkling with Water, a compleat Sa- 
crament ? nay, is it any Sacrament at all, with- 
out the other external Part, which the Prieſt pro- 
nounces? Therefore the Church of Rome has not 
only alter'd à Grcumſtance, or taken away what 
was accidental, in the Sacrament, but has flatly con- 
radifted an expreſs Command, and has alter d a 
wine Inſtiturion, taking away a neceſſary and eſſen- 
Tal Part of it: As the ſhedding Chriſt's Blood was 
eſſential to our Salvation, ſo the conſecrating and 
receiving the Cup, is efſential to the commemora- 
tion of it in the Sacrament. It has ſometimes 
Teem'd good to the Church to mingle Water with 
the ſacramental Wine, ſometimes to give it with- 
out ſuch Mixture, according to the Cuſtom of par- 
ticular Churches; but the Cup was never thought 

an accidental thing in the Sacrament, which mi 
either be given or taken away, till the Church of 
Rome had learn'd (by trinmphing- over the Kings 
and Printes of the World) to enlarge her Power, 
and to alter the very Statutes and Ordinances of 


Adly, I is to M,. B. — People, 
receiving in one kind, can be ſaid to ſhew forth our Lord 


Death. But here, in reality, again is no. difficulty 
becauſe the conſerrated Bread, ſeparated from the Gap, 


t Hes us the Body of Chrift Was ſeparated from his Blood 


For us upon the Croſs, which is ſhewing the Death of 


Chriſt. This is ſpoke like a Proteftant ; and if tis 
your real Meaning, tis pity ye 
1 ſooner. Thie th of. Ghei 


had not expreſs d 
it ſt oonſiſted as well 
in the Separation of his Blood from his Body, as 


ſhews the Body of Chriſt ſeparated from his Blood; 
but how does it ſhew the real and true Body: of 
which 
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( 53) 
is given to the People inſtead of the Cap > If ti 
the one, it can't be the other, if tis his living 45 
(as in ſeveral Places you aſſirm the Bread to be) it 
can't repreſent a dead Body with the Blood ſepa- 
rate from it: And if your People receive the Body 
of Chriſt ſeparate from his Blood, yet they don't re- 
ceive his Blood, in your Communion, ſeparate from 
his Body, which 1s. equally neceſſary; becauſe it 
the Bluod of Chriſt which cleanſes us from all Sin. 5 
T'is to, Mr. B. a difficulty, why our Saviour 
ſhould inſtitute, and conſecrate both kinds, unleſs 
both are to be receiv'd. An imaginary Diffeculty 
(ſays the Anſwerer) like tbe reſt ; for Chriſt inſtituted 
| both kinds, that they might. both be offer d in Sacrifice 
upon the Altar, and might both be reteived by the 
Prieſt. We allow the Sacrament to be a comme- 
morative n a a 2 of Praiſe and 
Thankigiving: But from what Scripture. do you 
—_ a real Sacrifice for the Dead and Liv ? 
Chriſt appear d once at the end of the Warld, to = 
| away Sin by the Sacrifice of himſelf : And the Apoſtle 
expreſly affirms, that there remains no mare. Sacrifice 
for Sins; there is no other to be offer d, nor is this 
to be repeated. And what Scripture declares, thar 
the Prieſts ſhould receive in both kinds, and the 
People but in one? or where is it left to the Church 
to determine in this Matter as ſhe thinks fit? You 
may with equal Truth affirm, that tis leſt to the 
Church, if ſhe pleaſes, to alter and change the 
ten Commandments. And I wonder with what 
conſcience you can ſay, that our Saviour did a 
thing. that is ſuperfluous, and unneceſſary; for 
that muſt follow, if the Cup in the Sacrament is 
unneceſſary. God inſtituted all Meats for the uſe of 
i Aer, but he neuer commanded all ſorts to be eaten, ſays 
the Anſwerer ; nay, ſome were by the Apoſtles for- 
: bidden. How does this come up to the purpole ? 
FChriſt inſtituted the Cup, and commenced _ gl 
s 8 2 0 
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ſhould drink of it; neither is it forbidden by any 
Apoſtle, (if it was, we ſhould quickly hear of it 
nor yet by any Church for 1200 Years, which 
leaves the Church of Rome without excuſe. 
Is it not ridiculous, ſays Mr. B. that our Sa- 
viour's real Blood ſhould be included in a little 
Piece of Bread? &c. He anſwers, The Catholicks 
don't believe the Sacrament is a piece of Bread; but 
they believe the Bread is changed into the living Body of 
Chriſt, which muſt needs have the Blood in it. Juſt 
before, *twas the Body of Chriſt ſeparated from 
the Blood; here tis the living Body with the Blood 


mn it: Pray agree which it is, for you put me upon 


an unreaſonable Task, to anſwer ſuch Contra- 
ditions. If the Author in this Performance did 
not diſcover a much warmer Zeal to maintain a 
Cauſe, than to plead for Truth, it would be a 
wonder to me, how he could yenture to make ſuch 
an invidious Reflection upon the Practice of our 
Church, and bring us in as Parties with him, whe- 
ther we will or no, in his ridiculous Aſſertion, That 
according to our own Opinion, we give the People no- 
thing but a ſmall Piece of Bread, and a ſal Sup of 
Wine. He knows at the ſame time this is not our 
Belief, and his Expreſſions would better become a 
ſcoffing Atheift, than a Chriſtian Writer : We give 
what our Saviour Chriſt gave, his ſacramental 

dy and Blood, as appears from the Form of Words 
which are uſed by the Prieſt, when he diſtributes 
the ſacred Elements; The Body of our Lord Jeſus 
Chriſt, which was given for thee, &c. The Blood of 
our Lord Jeſus Chriſt, which was ſhed for thee, &c. 
And by this ſacramental eating and drinking, we 
partake of Chriſt's Body, and Blood, with leſs 
wonder, and better efficacy, than any that ſhall 
pretend to form his God with his own Hands, then 
worſhip what he has made, and eat what he has 
worſhipped. "OY But 
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But then I admire, ſays Mr. B. why the Prieſts 
receive in both kinds, either they drink the Blood 
twice in the fame Sacrament, which ſure is unne- 
7, or the People don't receive it at all: Here 
the Anſwerer would come to a fort of Accommo- 
dation with us, Our Adverſaries, ſays he, grant, 
that the Prieſts do right in receiving in both Kinds. Burt. 
we are not ſo well agreed as you are pleas'd to 
fay ; for I think, that once receiving the Blood may 
ſerve the Prieſt as well as the People, and far bet- 
ter than their not receiving it at all; neither is this 
mended by ſaying, That the Catholick Prieſts offer up 
Sacrifice : For what is more requir d to a Sacrifice, 
but a living Body with the Blood in it ? and ſuch 
you affirm is the Body of Chriſt in the Sacrament, 
In ſhort, ſays Mr. B. the People have a Right to 
both Parts, or they have a Right to neither : For 


this, he ſays, they have only my bare Word. But what 
he fays is far from being true; for we have the 
Word of Chriſt himſelf, the very fame Authorit 
which commands the receiving of one, comman 
the receiving of the other ; he that bids us eat his 
Body, bids us drink his Blood, and gave Bread for a 
Sign of the one, and Wine for a Sign of the other, 
and what an impertinent Compariſon does he make, 
Of dipping once or thrice in Baptiſm * for what Scrip- 
ture binds to the one or the other? Certainly a 
greater Liberty may be taken where the Scripture is 
altogether ſilent, than where it 18 us the 
Reſtraint of a Command, as in this Caſe of the ho- . 
ly Sacrament, 1 | _—_ 
. Chriſt ſaid, eat and drink (ſays Mr. B.) and what 
Cod hath join d together, let not Man put aſunder. Yet 
the Church of Rome has been pleas d ro make a Se- 
8 er and Divorce between the ſacramental 
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Bread and Cup, for what Reaſons ſhe knows beſt: 
But from the Beginning it was not ſo ; Chriſt inſtituted 
the Sacrament, and gaye it in boch Kinds, and gave 
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Commimd ta the Apoltles, and in chem do the whole 

Church to do as he had done, and tis much fafer 
to follow bis Directions than any Church upon 
Earth; eſpecially a Church, which b y deviating ſo 
far from Script ure-Rule, has given fuchplinand e. 
ngen Proof 00 her Fallbility. Re 


8. E . N. XVII. 8 in Latin. 


- The ee of Roe, to ſhew her Love of Agreement, 
Unity, aud' „has choſen the Latin 


Fer the Mafs and publeck Officer of the Church, This is 

an pnlawful ractiee, by by offering for a 
ar has no Reaſon in it; for if there can 
be no 2 Unity, or Uniformity between 
| Churches without the Zatin Tongue, ſhe ought to 
lay a very ſtriet Injunction upon all Nations, where 


the Chuan Religion is profeſs'd, to baniſh their 
| Fongge 


rhe 


ane 1 and to no other 
e lee, LN 
n of Unity ; for the ſame Reaſon, the 
Priefts of their Church ou ht to preach and inſtruct 
their People in the Latin Tongu⸗ gue, which would e- 
tend to their Edification, as their offering 
ers, 8 don't underſtand, does to help 
aft their Devotion. Unity in the Church is 
4 t Beauty and Ornament of it; and this L- 
any ought fi to de preſery'd between the Prieſt 
a People, and for hr Reaſon, they ought: to 
join as in the ſame Prayers, fo in the ſame Lan- 
or their Devotion is a mere Confuſion; fo 


r from à united, that tis not a reaſonable Ser- 
vice. As for Churches of different Nations, of dif- 
ferent tis fufficienr that they unite in 
the fame ines, and Articles of Faith, and the 


fame Form. in- Subſtance of divine Worſhip, with- 
out uſing the fame Words, or ſpeaking the ſame 
Language; becauſe all our Addreſſes, if rightly 


made, are offer q to God, 6—äd“. 


Axe 
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are the ſame: If God would accept of no Prayers 
but what are offer'd in the Latin Tongue, if he 
made the fame Difference and Diſtinction between 
the Latin, and all other Languages of the World, 
*as he did between Jacob and Eſau, then indeed we 
ought to yield up the Ble(/ing and Birth-right to it; 
but God has no where ſaid, that he hates the one 
and loves the other, that if we ask in Latin we ſhall 
receive, 1f in any other Language the Prayer is un- 
hallow'd and prophane. Another Reaſon the 
Church of Rome gives for praying in Latin, is becauſe 
that Language is moſt univerſally known of any Lan- 
guage in the World. This is eaſily faid, but not fo 
eafily prov'd, for the Latin is not the vulgar Tongue 
of any Nation now in the World: Among the Euro- 
peans, the French Tongue is far better known than 
the Latin; take all other Nations, and they know 
but very little more than the Language which is 
vulgarly ſpoken. Was this a juſtifiable Reaſon, we 
ſhould offer up all our Prayers not in the Latin, but 
the French Tongue: But how many Thouſands are 
there in England, and ſeveral other Countries in Eu- 
rope, that neither underſtand the one nor the other ? 
Muſt the Ignorant be deny'd a Share in the publick 
Worfhip and Service of God, or is it fit that a 
Church ſhould pleaſe herſelf, and have no Regard 
to the Infirmities of the Weak and Ignorant? Tis 
well known, that in the early Times of Chriſtianity, 
particular Churches had their particular Liturgies, 
And Offices of publick Worſhip, and theſe ces 
conſtantly ſpoke the vulgar Language ; not one In- 
ftance, I believe, can be brought to the contrary. 
Fhen we preach, ſays the Anſwerer, we ſpeak in the 
enlgar Languages, becauſe we ſpeak to the People: And 
no doubt but you do it for the People's Uſe and Be- 
nefit; then why don't you pray in the vulgar Lan- 
guages for the People's Benefit too? Have the Igno- 


rant and Unlearn'd no Wants, no Requeſts to oſter 
1 up? 
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vp? How ſhould they make. them known to God, 
when it is not known to them what the Prieſt ſays? 
without doubt their Devotion muſt be wonderfully 


rais'd by joining in unknown Prayers, and your 
Church does excellently well provide for the Peo- 


ple's Salvation, by obliging them to worſhip that 
God, whom the Son has made known to us, with 


as much Ignorance and Blindneſs, as the Heathens 
worſhip'd the unknown Ged. Lou miſtake, if you 
think we are fallen out with the Latin Tongue; we 
only blame a very ſcandalous Practice of your 
Church, the uſing it in her publick Offices of Wor- 
ſhip, to the great Danger and Detriment of the Peo- 
ple who don't underſtand it, and forbidding the 
Prieſt who officiates to uſe any other Language, let 
his Congregation be never ſo ignorant; as if God, 
who is no:ReEſpecter of Perſons, was charm'd with 
the Sound of Words, and prefer d one Language 


before another. We are never at a loſs (ſays the An- 


{werer) in our Congregations for ſomebody to occupy the 
Room of the Ualearn'd, and can ſay Amen to the Prayers 
of the Prieſt. I wonder he is not aſham'd to pervert 
the Senſe of the Apoſtle's Words, which are theſe, 
1 Cor. 14-16. Elſe when thou ſhalt bleſs with the Spi- 
rit, how ſhall he that occupyeth the Room of the Un- 
learn d ſay Amen to thy giving Thanks, ſeeing he under- 
ſtandeth not what thou ſayeſt ? As if he had ſaid, if an 
ignorant Perſon ſhall hear thee praying or praiſing 
God in an unknown Tongue, how can he join his 
Conſent by ſaying Amen to what he does not un- 
derſtand? But the Anſwerer has a Trick for this, 
the Learned are to ſay Amen for him, Occupy his 
Room. But here tis forgot, he muſt firſt lay a- 
ſide his Learning, and be as ignorant as the Perſon 


Whole Room he occupies, for tis not of the Learn'd, 
but the Ignorant, that the Apoſtle ſpeaks in this Place. 


And I believe in moſt Congregations it will be 


found, that the Ignorant make up the biggeſt Num- 
| ber, 


© 


ber, and muſt not they pray and praiſe God in 
their own Perſons ? Is this a Work that concerns 
only Men of Learning; how contrary is this to St. 
Paul's Direction? A Language. which neither the 
Learn d nor the Unlearn d underſtand, the Anſwerer al- 
lows to be untnuun Tis as hard to underſtand the 
Anſwerer, as to find ſuch a Language; well we al- 
low, that what never was, never had a Being, and 
what is unknown to every one, that no body knows, 
The Latin Tongue is not unknown to every body, 
the Prieſt, and here and there one in the Congrega- 
tion underſtand it; but what Help is this to the 
poor ignorant People, who don't underftand it? 
That Knowledge which puſſeth up, does not at all cum- 
mend your Church while it lacks the Charity which edi- 
fieth. Not only St. Paul's Epiſtle to the Romans, but 
the greateſt Part of the New Teftamenr, was fir/t 
penn d in Greek, but there were early Tranſlations 
of it into moſt other Languages; what a Trifle: is 
this you offer inſtead of an Argument? The Church 
might formerly with very good Reaſon offer up her 
publick Prayers in Latin, where it was the vulgar 
Tongue; but now that Reaſon ceaſeth, and you 
can't produce a ſingle Inſtance of any Church that 
uſed the Latin Tongue in her. publick Offices, 
where that Tongue was not commonly underſtood : 
God has commanded the contrary, neither is the 
Church in this Caſe left to her Liberty to do as ſhe 
thinks fit. And to what purpoſe is it, that partly 
by: Books, which are printed in vulgar Langrages, and 
partly by Word of Mouth, you explain to the People (as 

you ſay) the Maſs and Prayers of the Church, if cis 
ms", they ſhould underſtand them? but if 
tis neceſſary, your uſing the vulgar Languages 
would ſave that Trouble, and anſwer the Purpoſe 
far better. For abundance of the common People 


can't read, and to theſe it will be extremely diffi- 
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cult, either by printed Books, or Word of Mouth, 
to know the meaning of Latin Prayers 

Your private Maſſes, at which your Prieſts re- 
ceive alone, and whether he is beard or ſeen, you 
leave as a thing indifferent, are no better than Jug- . 
gles, by which the People are deceiv d to the Prieſt's 
advantage. This is become a very gainful Trade 
to the Church; for theſe Maſſes are bought with 
Money, and the Number of them is proportion'd 
to the Sum bequeath'd to the Prieſt by the deceas d, 
and they are taught to believe that they are availa- 
ble to deliver from Pains, and Torments in ano- 
ther World ; and what can be the Conſequence of 
it, but to make them leis ſollicitous about their 
Repentance in this? Yet the thing itſelf is abſurd, 
for how improperly is it call'd a Communion, 
where one receives alone? and we meet with no- 
thing to ſupport ſuch a Practice, either in Scrip- 
ture or the primitive Church. 10 ic 
_ Whoever ſhall read the 14th Chapter of St. Paul's 
firſt Epiſtle to the Corinthians with the leaſt Care, 
will eaſily diſcern what is the Drift and Deſign of 
the Apoſtle. ' The Gift of Tongues was then . 
common, and ſome who had obtain'd that Gift, 
did become troubleſome with it to the Church; 
this is what St. Paul condemns, and lays it down as 
a Rule, that the beſt Language to inſtru the Peo-—- 
ple, and to pray and give Praiſe to God in publick, 
is that which the People beſt underſtand; this is 
St. Pauls Meaning, and I leave the Anſwerer to 
pleaſe himſelf with his own. 4 if Denial of a 
thing is generally the beſt Argument the Anſwerer 
brings; ſo here he is pleaſed to tell us, that there is 
no Rule or Direction in Scripture contrary to the Uſe of 
Latin Prayers in publick, whether they are under- 
Rood by the People or no, and he might with as 
much 1 ruti ſay, that the Scripture is no Rule or 
Duection to us. Next, he gives three very notable 
E Rea ſons, 
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| Reaſons, why the Service of the Church of Rome 

ſhould be call'd a common Service. 1 
Fiiſt, Becauſe tis done in publick, where all are wel- 
come to what they don't underſtand. 2dly, Becauſe 
"tis offer d up to God for all the Faithful in common 
And ſuch a common Service may be offer'd up by 
any private Chriſtian in his Cloſet. 3 4% Becauſe all 
the Faithful in common join in the ſame Intention aud 
. Deſign, tho they make uſe of different Languages. Here 
the Anſwerer muſt at leaſt ſuppoſe a Miracle, for 
how is it poſſible, that the People ſhould unite in 
the ſame Deſign and Intention with the Prieſt, when 

they don't know what he de/igns or intends ; nothin 
leſs than a divine Inſpiration is ſufficient for chis 
He may be praiſing God, while they are confeſſing 
their Sins, or begging a Supply for their Wants; he 
may be employ d in one thing, they in another, and 
this is no common united Service, not the Prayer 
which offers Violence to Heaven, becauſe there is 
no Agreement between them in the things that are 
pray d for. £7 

But the Throne of God (ſays the Anſwerer) is not 
aſſaulted by People's neceſſarily ſpeaking the ſame Lan- 
guage, but by People's Hearts uniting in the ſame Mean- 
ing. But what is the Uſe of Words, if not to ex- 
preſs our Meaning by ? If *tis neceſſary, as you al- 
Jow, that the Prieſt and People join in the ſame 1a- 
tention aud Meaning, why don't he ſpeak in a Lan- 
guage, whereby _ may know what his Meaning 
is ? If he prays for Rain, how can the People be 
aſſur d that tis not for fair Weather? Words are 
Signs, but they are Signs which ſignify nothing to 
them that don't underſtand them. 

Intention of Prayer is no more Prayer, than the 
Intention of giving au Alms is the giving an Alms, 
There are two Parts of Prayer refoetting the Per- 
ſon who performs the Duty; the tirſt is external, 
which conſiſts in ſuch Words and bodily Geſtures 

| as 
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as are proper to ſignify the internal Devotion of the 
Mind: the ſecond is internal, and is the proper 
Work of the Soul, whereby ſhe breaths forth her 
Wants and Deſires to God. This latter Part of 
Prayer may be performed without Words, but not 
by a naked Intention. So far as the Heart is em- 
ploy'd in the Duty, ſo far it prays; tis the Action, 
not the Intention, that makes the Prayer: Learning 
is a Work of the Mind as well as Prayer, but for 
all that, an Intention of being learn'd will not give a 
Man the Knowledge of the Latin and Greek 
Tongues; and if the People afford the Prieſt their 
Intention at his Latin Prayers, this Intention does not 
put it in their power to underſtand the Prieſt's Mean- 
ing, and to pray with him: if they will do any 
thing, they muſt ofter up their own Conceptions ; but 
to talk of joining together in Meanings and Intentions, 
which are no more underſtood by the People than 
occult Qualities, is ſuch an Abſurdity, as I can't 


think of a Name to call it by. 


SE CT. XVIII. Mr. B's various other Complaints. 

The next Corruption of the Church of Rome, 
which my Sermon points at, is the Invocation of 
Saints and Angels, a Practice of that Church, 
which can neither be ſupported by Scripture nor 
Antiquity : To this the Anſwerer (with his uſual 
Confidence) replies, My. B. indeed mentions the Prac- 
tice of praying to Saints and Angels, but he brings not 
one Argument againſt it; fur that which he «ffers, p. 19. 
From Iſaiah 63. v. 16. Abraham ts ignorant of us, and 
Wrael does not acknowledge us, is nothing at all againſt us, 
becauſe neither Abraham nor Iſrael were then in Hea- 
ven; for before our Saviour's Incarnation and Death, 
the Souls of even the Juſt, deceaſed, did not enter into 
the Kingdom of Heaven, but were detain'd in à Place of 
Hell, till our Saviour himſelf deſcended thither immedi- 


ately after his Denth, and in Triumph fetch'd them up. 
3 5 What 
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What is all this, but pure Conjecture? yet the 
Anſwerer is as poſitive as if he had ſeen the other 
World drawn in a Landſcape : From what Scripture 
can it be prov'd, that Abraham and the Patriarchs 
were detain'd in a Place in Hell, till our Saviour 
deſcended thither immediately after his Death? 
Our Saviour, in his Hiſtory of the Rich Man and La- 
zarus, makes expreſs mention of Abraham's Boſom, 
and ſpeaks of it as a Place of Eaſe and Refreſhment, 
and ſituated at ſuch a Diſtance from Hell, that 
there could be no Communication between the one 
and the other. This Abraham's Buſom, which in 
another Place is call'd Paradiſe, is by the Jews and 
Chriſtian Writers aſſign'd as the common Receptacle 
of the Souls of the Righteous, in which they enjoy 
an imperfect and incompleat Happineſs till the Day 
of Judgment ; and therefore in the ancient Litur- 
gies, inſtead of Prayers offer d to the Saints, we 
meet with Prayers offer d up to God for them, and 
in ſome for the bleſſed Virgin herſelf, that they 
might receive their conſummate Bliſs and Happi- 
neſs, (both in Body and Soul.) Now if the depar- 
ted Saints are not in Heaven (which was the gene- 
ral Opinion of the ancient Chriſtian Writers) what 
a Piece of Superſtition (to ſay no worſe of it) is it 
to pray to them there upon this uncertain and ill- 
grounded Opinion, that they ſee all that is done in 
this World in Speculo Trinitatis? who can be aſſur'd 
of this ? what Scripture tells you ſo? and where 
does it give the leaſt Encouragement to ſuch a 
Practice? No doubt but their Charity (if they 
know any thing of our Condition here) will engage 
them to pray for ns, without our praying to them, - 
and running a risk thereby of ſinning againſt God, 
to whom all our Prayers are to be directed. _—_ 
It is certainly very lawful and commendable to 
deſire the Prayers of one another, becauſe we know one 


another's Deſires ; but if a Perſon (in Exgland) 
ſhould 


(6) 
ſhould pray to his Friend at Jamaica to pray for 
him, becauſe (if God ſees fit) he can reveal to the 
one, what the other defires, what a ridiculons 
Conceit would this be? People that are in another 
World, as far as we can be aſſur d, know as little 
of their Friends Deſires here, as a Perſon at York 
knows what his Friend is thinking of at Canterbury; 
there is a Curtain drawn between the two Worlds; 
and I admire that People will be venturing to pry 
into things they have not ſeen. #2043 
There is no Law of God (ſays the Anſwerer) 
that forbids praying to Saints and Angels, therefore it is 
lawful. I am ſorry he is fuch à Stranger to the 
New Teſtament, for in the ſecond Chapter of St. 
Paul's Epiſtle to the Coloſſtans, ver. 18, 19. it is ex- 
preſly forbid. Let no Man beguile you of your Reward 
ia a voluntary Humility and Worſhipping of Angels, in- 
rtruding into thoſe things he hath not ſeen, wvainly puſfed 
aþ by his fleſply Mind, and not holding the Head. The 
great Pretence for worſhipping Angels in St. PauPs 
time, was the ſame as is made by the Church of 
Rome now. They thought it roo high a Preſump- 
tion, to offer up their Addrefles immediately to 
God, and therefore chofe to do it by the Interceſ- 
fion of Angels, which they gave as a Proof of the 
Sapplicant's Humility. But the Apoſtle tells them, 
that ſuch an Humility, which prefer'd the Angels to 
a Dignity which did not belong to them, was diſ- 
pleaſing to God; and inſtead of profiting, did only 
deceive the Worſhipper. And whatever Humility 
ſuch Men may pretend, yet it argues grear Pride 
when they boldly intrude into things which tis im- 
poſfible they ſhould underſtand, without any Rule 
or Direction given them of God. And he farther 
argues againſt it, that by applying to Angels as Me- 
diators, they forſook the Head, Chriſt Jeſus, to 


whom alone it belongs to preſent and recommend 
our Prayers and Addreſfes to the Father. And if 
| | hon the 


the Angels, out of their abundant Charity to Men, 
$ejoice at ' a Sinners Converſion,” what is this to the 
Point in hand? will it follow, that they either 
##ow all our Wants (much leſs the Saints who are 
inferior to them) or if they know our Wants, that 
they ought to be apply d to as Mediators, and are 
capable of receiving religious Worſhip from Men? 
tie latter can belong to nothing lefs than a Divine 
Nature, the former is peculiarly aſſign'd to the Man 
Chrift ſeſus. And laſtly, this Practice of praying 
to Saints and Angels, was never heard of in- the 
Church; for the firſt three Centuries; and thoſe 
| Rhetorical Flights, and Honorary Compellations, 
which we' ſometimes meet with in the Writings of 
the Fathers, are groſly abuſed, to patroniſe any 
ſuch Pretence in the Ages following; they are like 
the Propher's Apoſtrophe, (Hear, O Heavens ! and 
— ear, O Earth!) and ſtand as Beauties, and 
Ornaments, in their Diſcourſes, and diſcover” a 
Reſpect to the Saints deceaſed; but ſuch” a Re- 
ſpect as is far from Religious Worſhip. tte: 
It is the Practice of the Church wy Rome, (ſays 
Mr. B.) to bow down before Images) To this 'the 
Anſwerer replies, That bowing is of itſelf an Action 
indifferent,” and a Proteſtant makes no difficulty to bow 
before a Gentleman upon the Road, to bow or kneeÞ-he= 
fore his Parents. The Anſwerer forgets, that we 
make a difference between civil Howmour, and reli- 
gious Worſhip : bowing before an Image, is done in 
a religious way; and this is the thing which, with 
juſt reaſon, we condemn; becauſe the ſame God 
who bids us (in the fifth Commandment) to honour 
Father and Mother, in the ſecond forbids us to bow 
down and worſhip any graven Image. But (ſays the 
Anſwerer) to bw before an Image, or am Creature what- 
ſoever, as to a God, or with a meaning and intention to pay 
Sovereign and Divine Honour, is Idolatry. I anſwer, 


thens 


pone bur the wet of Gelen (among the Hear 
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thens themſelves) were ſo ſtupid as to make an 
Image or 1dol the ultimate Term of their religious 
© Worſhip; and when they were chargd, with this 
ſort of Idolatry, the more Learned reply'd, that 
?twas ſome Divine Being, (which the Image repre- 
ſented) and had his peculiar Habitation and Beſ- 
dence there, that they intended, and they only 
-worſhipped the Idol with a relative Worſhip. This 
is exaCtly the Plea of the Church of Rome : To bow 
vefere aw Image of | Chriſt, or 'of a Saint, uith a 
Meaning and Intention of ſhewing it a relative Reſpect, 
(the Anſwerer tells us) is not Tdolatry : Yet this is 
the very thing which the Heathens did to their Idols 
and Images, and which the Primitive Fathers did 
(unanimouſly) adjudge to be Idolatry, and a direct 
Breach of the ſecond Commandment: And of this 
ſort was the Idolatry of the Maelites, when they 
made the Golden Calf, as ſoon as they were come 
out of Egypt; they call'd it The God Fehovah, and 
worſhipped it with a relative Worſhip, and yet this 
is numbred among the greateſt Sins of that People. 
I Would not wilfully do the Church of Rome any 
Wrong; and therefore let it be obſerv'd, that ſhe 
teaches a threefold Worſhip, the loweſt of which is 
Dulia, and this is paid to the Saints, and their Pic- 
tures. and Images The next is Hyperdulia, a higher 
Worſhip than the former, and this is paid to the 
Bleſſed Virgin The higheſt of all is Latria, and 
this is paid not only to God, but to the Picture 
and Croſs of our Saviour. And for this I have the 
Authority of Kotus, in his Moral Philoſophy, (pub- 
liſned at Paris in the Year 1690, by Boivin, and li- 
ceenſed by the French King, p. 233.) Dico ziio, 
imaginem Chriſti debere adorari cultu Latriæ, 
quis ſumitur in ſe ut eſt aliquod creatum, 
Chriſtum repreſentans; vel ut eſt totum aliquod 
complectens, tum ſtatuam, tum Chriſtum ipſum. 
* Sed utroque modo ſumpta, debet ſemper coli 
57 * cultu 
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eultu Latriz, quia vel ſemper Chriſtum repreſehh# 
©. tat, vel continet.”. 300 P ſay the — of 
Chriſt | ought to be ador'd with the Worſhip. of 
Latria, becauſe tis either taken by itſelf, as ſomer 
thing formed, repreſenting Chriſt, or as it is ſome- 
thing total, compriſing both the Statue and Chriſt 
himſelf; but take it after either, manner, ir ought; 
always to be worſhipped with the Latyia. Then he; 
goes on: If it be taken (after the firſt manner) 
then the Adoration is not abſolute, but reſpective, and 
terminates in Chriſt who is repre ſented; but if in 
the latter, and the Adoration be terminated in the 
Statue and Chriſt himſelf, then the Adoration is abſolute: 
So here is an abſolute Worſhip: of Latria yielded to 
the Statue or Image of Chriſt, for this reaſon; be- 
cauſe it not only repreſents, but contains Chriſt hint 
ſelf. Therefore the Statue or Image, together nvith 
Chriſt, receives an abſolute; Worſhip., And (a lit- 
tle lower) in the ſame Page, Dico, qt crucem 
in qua Chriſtus pependit, adorandam eſſe cultu 
*, Latriz, quamcunque formam vel quantitatem re- 
tineat. I ſay, ꝗthly, that the Crofs which Chriſt 
hung upon, is to be adored with the Morſbip of Latria, 
whatever its Form or Quantity be. | A Pecree of the 
ſeventh Council ſhews what was the Qpinion of 
the Church (at that time) but the Confeſſion of 
our late Authors, and the Practice of your Church 
buile thereon, better ſhews What your Opinion 1 
now. And we may very reaſonably expect, that a 
Book of Philoſophy publiſhed in Latin, for Schools 
and Seminaries of Learning, with the Approba⸗ 
tion and Privilege (of the French King) ſhould con: 
tain no Doctrmes in it, but ſuch as your Church 
maintains. And it lies upon you to prove, Whe- 
ther ſuch Doctrines have been condemned by your 
Church, or the Teachers of them were ever call'd 
to an account and puniſh'd for them. The true 
eripture · Nation of {dolatry is paying Divine Wor- 
i K 2 | ſhip 
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ſhip to any Creature, or to any Image, Likeneſs, or 
Repreſemat ion of the true God; but this the Church 
of. Run pays to the Image and Groſs of our Sa- 
vidur: Therefore, Come ye out, and be ye ſeparate; 
(faith the Lerd) and touch not the unclean; thing, and 
will recerve you, and will. be a Father unto you, aud 
ye ſhall be my. Sons, ſaith the Lord Almighty ; 2 Cor. 
VI. 17, 18. Another i dalatrou i Prathice of that 
Church, is the paying divine Honours to the Bleſſed 
Pirgie; and for this I have cited the Lirany of 
Borerto, which begins with theſe. words: © Wefly 
_. © your: Patronage, O Bleſſed Mother of God 
© deſpiſe not our Prayers in our Neceſſities, but 

_ {diver us from all Dangers, O Ever-Glorious 
_ © and'Blefſed Virgin. Now ſhe is either capable 
of heating theſe F „or ſhe is not. If the firſt 
Be allowed, yon muſt aſcribe to her a ſort of Om- 

. piſcience-or Ubiquity; which you dare not do: 
hs latter, if ſhe does not hear us by a Know- 
ledge that is natural, but ſupernatural, that is, by 
a Knowledge or Revelation which you ſay (with= 
Proof) is given the Saints from God, 


the Bleſſed Virgin, or not. And then, adly, ſhe is 
the Judge whether they are fit to be heard, or to 
be deſpiſed ; which.is putting them too much upon 
A level : If ſhe js a Creature, and what ſhe knows 
FE our Neceſſities is a2 Knowledge ſhe has frotn 
God; you ſhould beg of God, and not of the Bleſs 
ſed Virgin, (unleſs you expect the Grant of your 
Deſires from her) not to deſpiſe your Petitions.” : : 
Ah, What you charge me with as a Weakneſs, 
is much more applicable to yourſelf, in making Pa- 
#708 and Advocate to ſignify the ſame thing. For 
certainly, in common Conſtruction, to patroniſe, 
51 to plead for a Perſon, are very different. * 


. 
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ſhe chat can deliver from all.Dangers, has no occaſion; © $ 13 


to ask this as a Boon from any other Perſon : for 
theſe are the words in your Prayer, Deliver us from 


N 
„ 


takes upon him to defend thofe idle Titles, by 


which the humble Virgin ſtands in the ſaid Office - 


dignify'd and diftingwſh'd; ſbe is cal*d Mirror of 
ice, becauſe, &c. ſhe is calf d Seat of Wiſdom 

| Fog is call'd. Cauſe of our Jay; ſbe is call d Spiritual 

Veſſel, Veſſel of fingular Devotion; ſbe is call d 1 
cal Roſe ; ſbe is call d Tower Ivory, Houſe of Gold 

ſhe is call d Ark of the Covenant ; ſbe is call d Gar f 
Heaven; ſhe is call d Morning-Star ; ſhe is call 


Refuge of Sinners, Health of the Weak, Gngort + 


the Afﬀfiitted, Help of Chriſtians, Queen of | Angels, 
Queen of Saints, &c. You may palliate Matters. ag 
you pleaſe, to deceive thoſe that are willing 2 8 
deceiv'd ; but, after all, tis not in the power 
Words to reconcile ſuch pompous Titles to the 
Condition of a Creature, and the Lowlineſs of a 
Hand-Maiden,, — | 
God, ſays Mr. B. is King of Angels, and Ki 
of Saints; but I never yet read in Seri — | 
any Queen they have. Anſwer. Tho it be not ex- 
preſly in Stripture, that the Bleſſed Virgin Mary is the 
Queen of Angels and Saints; yet "tis an eaſy 
— that the King's Mother may be calle 


hen tis an eaſy Conſequenge, that inſtead. of a 
Trinity you have got a Quaternity of Perſons in the 
Divine Eſſence, Father, Mother, Son, and Holy 
Ghoſt. A Church that can make new Gods, may 


well be allow d to make new Creeds. In the ſhort 


Litany of the Bleſſed Virgin, ſays Mr. B. ſhe is 
call d Spaſe of the eternal Spirit. Auſwer. The 

Soul of any good Chriſtian -is the Spouſe f God, And 
is this all that you intend, when you call her Queen 
of Heaven, Queen of Angeli and Queen of: Saims I 


— 
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ext, the Anſwerer, to waſte Time and Paper, 
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zs a bad Cauſe, that is forced to ſeulk and hide it=" 
ſelf behind a Screen, that flies Diſcovery, and is a- 
De TE 2g 7 tow 27 8: abt 
I bave ſeen (lays Mr. B.) an Exerciſe of Morning- 
Prayer, which has this to the B. Virgin, Hail, O moſt 
Holy and | Bleſſed Virgin, Mercy, &c. The Expreſs 
fions in this, as well as in the Prayer for Night, are 
ſos crouded with Blaſphemies, that the Anſwerer 
does not think fit to mention them, and the bare 
naming ſuch odious things is ſufficient to confute 
them: This che Anſwerer knows, and to help him- 
ſelf, ſays, This helps to fill up Mr. B's Sermon, that 
it may ſwell into a liule Book, and ſell for a little Money. 
But theſe are far "worſe Goods, which your 
Church puts off at a much dearer Price, even the 
1 People. By 8 ſo much to the 
Bleſſed Virgin, and ſending your People to her, as 
Queen of Heaven and Mother of Mercy, in all 
their Wants and Neceſſities, you imitate the idola- 
trous'Pagans, and have changed the Truth of God 
into a Lye, and are become guilty of Iba 
the Creature more than the Creator, who is G 
d for eder. 
The next Point we come to, is Confeſſion of Sins; 
and this, by thoſe of the Romiſb Perſuaſion, is not 
only made to God, but to the Saints and Angels: F 
confeſt to Almighty God, to the Bleſſed Virgin Mary, 
10 SN Michael the Arch-angel, &c. To this the An- 
fwerer replies, Ito God only is to be made the Coufef- 
fob of Sin, bow came Sr. James to ſay, conſeſs your 
Faults one to another? I anſwer, that if we make 
our Confeſſion to Men upon Earth, we are ſure 
| they are capable of hearing our Confeſſion, - but 
| this we can't be aſſuyd of the Saints and Angels; 
the Practice therefore is built upon Superſtition, 
which carrles Reaſon enough to condemn it. 2dly, 
If we confeſs our Sins to” one another, we have 
God's owre Direction for it; and for this Cauſe our 
Ne 8 Church 
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Church in its Communion Office, and Viſitation of 
the Sick, adviſes that ſuch Confeſſion be made to 
ſome ſober and religious Miniſter of God's Word, 
for the quieting Men's Conſciences, and affording 
them Comfort, - Counſel, and Advice-: but we are 
no where directed in the whole Word of God to 
confeſs our Sins, either to Angels or the Saints 
departed, or to deſire their Prayers and Interceſſion 
for us; we are told but of one Mediator, and he 
tells us, Nhatſoe ver ye ſhall ac the Father in my Name, 
be will give it you. Now ſhould a King lgnity ſo 
much to his Subjects, that he would accept of no 
Addreſſes, but what are deliver d by his Son, what 
an egregious Folly would that Man be guilty. of, 
who, contrary to the expreſs Order of his Sove- 
reign, ſhould apply himſelf ro ſome Courtier to 
_ preſent his Petitions for him? Du ſay the Prayers 
and Interceſſion of the Saints and Angels help toward 
obtaining. Repentance and Pardon. But is not 
Chriſt's Interceſſion ſufficient for this end? can the 
Saints and Angels obtain for us more from God 
than his only Yon 2? "Tis pious to beg the Prayers 
and Interceſſion of Men upon Earth for us, but 
tis an impudent Invaſion of our Saviour's Office, to 
join with him a Multitude of Interceſſors and Me- 
diators in Heaven. 


8E CT. XX. De reſt of Mr.B's Objeftions, | 
We read, ſays My. B. how Cornelius met St. Peter, 
and fell down at his Feet and worſhipp'd him, but 
Peter took him up, ſaying, ſtand up, I alſo am a 
Man. Anſ. Cornelius being a juſt and devout Man, 
and one that feared God, knew. better things than to give 
any Man a Worſhip, which came too near to the Worſhip 
which is due to God. But what is there of Argument 
in this > what was Cornelius more than a religious 
and devout Man? is it impoſſible for a religious 
and devout Man to err? have not ſome of the chief - 
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of Religion, had their Slips, and ſometimes their 
Falls? An Angel had appear d to him in his Houſe, 
Who bid him ſend to St. Peter to hear Words 
of him; he might therefore think, that as he was 
an extraordinary Perſon, his Character might juſ- 
tify more than a common Worſhip, which is paid 
to other Men: but be it as twill, he offer'd ſuch a 
Worſhip as St. Peter durſt not aceept of, knowin 
that he was a ſinful Man, as he had once declar'« 
himſelf. And here I can't but remark what an in- 
tolerable Afﬀront and Rudeneſs is offer d by the 
Churchof Rome to St. Peter; aid other Saints deceas d, 
in offering them ſuch Honours as they abſolutely 
refus d to accept of, when th — 
were 'wholly concern'd for the Honour of God, and 
their Aim was to turn Men from ſuch Vanities to 

1 —— ——— 
* | — no doubt — — them the 
deep jef, to ſee how egregiouſly they play the 
fool about them as — praying afahing 
Vows to them as ſo many tutelar Deities; one, if he 
is to ge a Journey, another in a Storm, another in 
a fit of an Ague, or Stone, or Choliek; whatever 
Bleſſing is to be obtain d, or Evil to be remov d, 
the Aid of ſome Saint is to be implor'd; as if God 
had reſign'd the Government of the World into 
their Hands, or wanted Mercy to grant what we 
ask, unleſs the Merits of Men (who could never 
merit:for themſelves)! be given as a valuable Conſi- 
deration ofithe thing that is pray'd for | 
And how induſtriouſſy does: the Anſwerer waſte 
his time, in — many Inſtances quite foreign 
to his purpoſe ? ' How all the Congregamen bou'd down 
their Heads and worſhipped" God' and the Ning! how 
the Shut of the Prophets camo to meet Eliſha, and bow'd 
themſelves to the GEroum before him; an Qbadiah 
_ meeting Elijah, jel on his Face ; and the third Captain 


with 
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with his Fifty fell on his before Elijah, and the 
-Shunamite Woman fell gt his Feet. The Reader 
might well have thank'd him, if he had ſpared his 
-Paaris,- inftead of wearying his Patience, to ſo lit- 
tle purpoſe ; for who diſputes the Lawfulneſs of 
-paying civil Honour to them that are in Place to re- 
ceive it? But ſtill the higheſt Regards which are gi- 
ven to the beſt and greateſt of — fall as much 
ſhort of religious Worſhip, as the Difference re- 
mains between a finite and an infinite Nature. 
.* 2dly;: When St. John fell down at the Angel's 
Feet, and would have worſhipp'd him, See thou do it 
not (ſays the Angel) I am thy Fellow-Servant, - wor- 
ſhip God, Rev. 19. 10, which { ſays Mr. B.) I think 
is a plain Argument, that whatever Worſhip is paid 
in a religious Way, is due to God alone, A plain 
Argument of no ſeek thing (ſays, the | Anſwerer.) 
What a profound Diſputant is this, who can fo 
readily baffle a plain Text, and make that a Duty, 
vhich the Scripture makes a Sin? If an Angel has 
a mind to religious Worſhip, he can help him to a 
Diſtinction or two, which ſhall make it lawful ; and 
had Lucifer learn d of a Jeſuit, I am apt to think, 
that he had never fall'n from his high Station, but 
might have kept his Pride, and his Heaven both. 
Ses thou do it not, ſays the Angel, a plain Argu- 
ment, ſays the Anſwerer, that it may lawfully be 
done, I am (ſays the Angel) thy Fellou- Servant, 
therefore no ſuch Worſhip is due to me. Here I 
diſtinguiſn, ſays the Anſwerer, you are a Fellow- 
' Servant, and a Meſſenger of God, a happy and glorious 
Sprrit,” in the firſt Senſe. I forbid it, in the 241 pro- 
-nounce it lawful. Vorſbip God, ſays the Angel; yes, 
ſays the Anſwerer, with Latria, but there is another 
inferiour Worſhip which you may lawfully accept 
of. By the Help of two or three ſach Diſtinctions, 
Who: can blame either the: Angel or St. John ? eſpecially 
after tis wiſely obſery'd op the Anſwerer, 1. St. 
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John offer'd the Angel the ſame Worſhip again, Rev;22. 
ver. 8, 9. and the Angel again forbad it; for two Ne- 
gatives make an Affirmative, and this proves it 
lawful to be done. For if any Fault, ſays the An- 
ſwerer, was in it, how is it poſſible, St. John having 
been juſt before uarn d of it, how is it poſſible he ſhould = 
- after that relapſe again into the ſame Fault, into ſo 
great 'a Fault? A moſt admirable Caſuiſt! as if the 
Repetition of a Sin, did deſtroy the Nature and 
take away the Guilt of it. If a religious Man, a 
Saint of God relapſe into a ſinful Action, this ſhews, 
ſays the Anſwerer, that the thing could not be evil, a 
ſecond Commiſſion proves it to be good; what will 
he make of St. Peter's Denial, according to this Sort 
of Divinity, the firſt could be no Fault, becauſe he 
did it a fecond and a third Time after his Maſter 
had warn d im, and ray d for him. t 40 
he Anſwerer cun't ſee hou the Proteſtants can alto- 
gether den that they worſhip Saints and Angels, fince 
they appoint Holy<days in their Honour. I pity his 
'Eye-ſight, that can't diſcern the Difference between 
an honourable Reſpect for God's: Servants departed 
this Life, and putting up Prayers and Addreſſes to 
them. We honour them as they were Inftruments 
. of God's Glory in the World, were Examples of 
"Virtue, and Goodneſs, and enrich'd with divine 
Graces: But chiefly we honour God for ſetting us 
ſuch Patterns of Piety in the Lires, and Patience, 
and Conſtancy, in the Sufferings and Deaths of his 
Serrants. In this we imitate the Practice of the pri- 
mitive Church, built upon Scripture-Rule, The 
Rigbieous ſball be had in everlaſting Remembrance : And 
becauſe" Angels are in Scripture call'd miniſtring Spi- 
its, and we have frequent Examples of their being 
Tent, as well to protect and defend the Good, as to 
puniſh and deftroy the Wicked, we therefore beg 
of God, not of the Angels themſelves, that as they 
do him Service in Heaven, ſo they may * 
ct 16 | an 
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and defend us on Earth. We reſpect and honour 
the holy Angels for their high Birth and eminent Sta- 
tion, being eldeſt Sons of the Creation, and Courtiers 
in the Palace of the King of Kings; but we dare 
- not -make any Bowings or Proftrations to them, 
we dare not ſay, O Angel of God take us into thy Care 
and Protection; becauſe we find no Foot-Steps of 
any ſuch Practice, either in the Old Teſtament or 
New, and the Angels themſelves have refus'd ſuch 
Adoration or Worſhip as often as it has been offer d; 
and our Saviour Chriſt ſays, Thou ſhalt worſhip the Lord 
thy God, and him alone hat thou ſerve. And 'tis not 
the Diſtinction of a higher and inferiour Worſhip, 
that will in this Caſe excuſe the Church of Rome. 
What is this, but to imitate the Pagan Superſtition 
and Idolatry; for they believed a Subordination of 
Deities, and accordingly diſpos'd their Worſhip 
and Service. But we know but of one God, and 
one Mediaror and Redeemer, Jeſus Chriſt : Qur 
Worſhip is a Tribute, which he has reſerv'd to 
| himſelf, and can never be due to any Creature, let 
him be never ſo perfect. The Father of Spirits, re- 
quires the Worſhip and Service of our Spirits ; bo- 
dily Honour is due to Men, but tis God alone that 
has a Right to the Service of our Souls, and it muft 
be offer d him in Truth, or he will. refuſe it: To 
join Angel and Saint-Worſhip, with all the ſilly 
Trumpery of Pictures and Images (be the Re- 
{pes of Difference never ſo inferiour) to the Wor- 
ſhip, which is paid to Cod himſelf, how provokin 
is this to the Diſcerner of Hearts? what is it leſs 
than to come before him with a Lye in our Right- 
hand? RIGID 

Our Saviour has no where taught us to pay 
* thoſe Honours to his Mother, which are paid her 


* by. the Church of Rome. The Anſwerer barely 
cites this Quotation, out of my Sermon; and this 


muſt paſs inſtead of U Reply. At another * 
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St. Peter's Shadow will help him out; but here his 
Cauſe is fo bad, that he has not ſo much as the 
ſhadow of an Argument on his fide, which is 
great pity, becauſe it has often ſtood him in ftead 
throughout this Performance: He only ſays, that 
ſhe was his Mother and Diſciple both. And certainly 
| the was much (happier in the latter, than the for- 
mer Relation; and that which was her higheſt 
Digniry, was common to other Diſciples with her: 
Behold my Mother and my Brethren ; for whoſoever ſhall 
do the Will of my Father which is in Heaven, the ſame 
is my Brother, and Siſter, and Mother ; Math xii. 
49, 50. Theſe are the honourable things which 
our Saviour ſaid of his Diſciples; and what does 
he ſay more of his own Mother > But the Church 
of Rome has gone a great way farther, has raiſed 
her to a Dignity above the Angels, and placed her 
Throne by the Throne of God. This is more than 
our Saviour ever gave her, and tis by an unac- 


countable Power and Prerogative, that the Church 


of Rome has rais d this humble and lowly Mother, 
to a ſort of Equality with her divine Son. 
Should I tell you, that Leo the Firſt condemned 
all Adoration of any Creature; Teo Ser. 2. in Nav. 
that St. Gregory diſclaim'd the 'worſhipping of Ima- 
ges and Pictures, and overthrew Purgatory, Gregor. 
Epiſt. ad Seren. & in 7 Job. I. 8.c. 8. that Gelafius 
condemned the Adminiſtration of rhe Sacrament in 
one kind, as contrary to the Uſage of the' Church 
of Rome itſelf in his Time: Comperimus autem 
quod quidam ſumpta tantummodo corporis por- 
tione a calice ſacri eruoris abſtineant, qui procul- 
dubio (quoniam neſcio quam ſurperſtitione do- 
centur obſtringi) aut integra ſacramenta perci- 
© piant aut ab integris arceantur: Gelaſ, in Gratiani 
Decret. de Confecyat. Diſtinct. 2. cup. 12. Should 
go on making ſuch other ColteRtions, as tis no ve- 
ry hard matter to make, it would appear, * the 
S 4 & rors 


Errors- of the modern Romaniſts, which we have 
rejected, are ſuch as are not to be reconciled with 
the primitive Faith of the Roman Church. 


SE CT. XX. XXI. A. B's Church. 
L confeſs (with thanks to Almighty God) that I 
am a Member (tho' an unworthy one) of the eſta- 
bliſh'd Church. of England, which the Anſwerer 
(from his great Reſpect to both) calls my Church: 
But no thanks to the Anſwerer, for drawing me 
out of my beloved Obſcurity, to a Work which I 
could freely have quitted to others, who have better 
Opportunities for it. | Xa. 
M. B's. Church (ſays the Anſwerer) is rightly 
charg d with Novelty, not only becauſe her Doftrine is 
new, in denying many old Articles of Faith, and in- 
venting new ones, &c. But we muſt wait the proof 
of this, the Anſwerer is not at leiſure, or in hu- 
mour for it at preſent ;” and is ſatisfied, that we 
ſhould take his word, inftead of making good his 
Aſſertion, which would require more time than he 
has to ſpare. He goes on, She herſelf. is a neu So- 
ciety, a new Communion, a new Body of Men never 
heard-of before Henry VII. and conſequently not the 
che Anſwerer only means the Proteſtant Name, 
that we own 1s new, and brought in with the Re- 
formation; but if he intends the Faith and Reli- 
gion which Proteſtants embrace, then we utterly 
deny the Charge: for our Religion bears equal date 
with the Chriftian Religion, and is built upon the 
Foundation of holy Prophets and Apoſtles. We 
appeal to the ſacred Scriptures, and the Writings 
of the-primitive Fathers; for the — Po- 
rity, as well as the Antiquity of our Faith. But 
our Romiſb Adverſaries will thruſt it into our teeth, 
that our Chureh is new, becauſe tis reformed ; as 
if the cutting off Errors, and Abuſes, was over- - 
- turning 
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turning the Feundation of Truth. Let us hear 
the Anſwerer : To charge the Church (of Rome) with 
Corruption, is not to our credit; for this was the pre- 
tence of all the Hereticks that ever were in the World. 
Had we only ſaid it, and not diſcover'd what were 
the particular Corruptions of the Church of Rome, 
we had been blameable; but they ſtand mark'd, 
and pointed out, are clearly and evidently proved 
upon you by the Writers for the Reformation, and 
no Satisfaction on your part has been given. It 
could be no fault in our Governours to reform 
waat they found. amiſs in the Church. 
2dly, The Church of Rome could not be corrupted, 
kink (ſays the Anſwerer) this makes all the fine 
Promiſes our Saviour made to his Church, to be nothing 
but empty Compliments ; and indeed T.yes. Theſe Ex- 
reſſions betray a forlorn Cauſe, they carry nothing 
1 them, but an impotent Raillery and Prophane- 
neſs. Firſt, Is it not poſſible for Chriſt to have a 
Church upon Earth, and make good his Promiſes 
to it, unleſs he keeps it free from all Errors and 
Corruptions? The Church is a Society of Men, 
and as ſuch is liable to ſufter by thoſe prevailing 
Paſſions which are hurtful to 'other Societies a 
Communities. Chriſt's pure and unſpotted-Church 
is not on Earth, but in Heaven. Secondly, Chriſt 
bas promiſed his Aſſiſtance, and Preſence, with his 
Church to the end of the world: But is this Pro- 
miſe limited to the Church of Rome, any more than 
*twas to the ſeven famous Churches of Aa, who 
had their Candlefticks removed'? If the Church 
of Rome is built upon ſuch a Rock, that ſhe: cannot 
poſſibly be ſhaken by Error, the Apoſtle's Caution 
to her was very unneceſſary,” Be not high minded, 
but fear. The Anſwerer's next Obſervation is 
very extfaordinary, and it can't be deny d but he 
has read the Scripture to good purpoſe, which he 
ſays is quite filent of My. B. and Martin Luther. - 
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I fear diſobliging my Reader, ſhould I pur- 
ſue ſuch a Trifle. To return to the Charge of No- 
Had the Reformers of the Church broach d 
any Doctrines that are really new, they had 
been guilty of Innovation: Had they violated 
the Integrity of the Apoſtle's Creed, they had 
been guilty of Hereſy : Or had they bid defi- 
ance to the Communion of the Catholick and A- 
poſtolick Church, they had been guilty of Schiſm, 
and our Condition would be ſad. But the old 
Sages of the Church, and our Conſciences, do bear 
us witneſs, that in every of theſe reſpects we are 
not only innocent, but righteous; for our Faith 
beareth the ſame date with Chriſtianity, and we 
have forſaken the Church of Rome in no material 
Point, but where ſne has forſaken the antient 
Church, and indeed her own primitive ſelf. And 
how are we to blame, if we have done this, tho 
it be againſt her Humour? Is it not very hard 
that the Governours of a Family ſhall not be per- 
mitted to cleanſe their own Houſe from Filth, and 
Cobwebs, becauſe the next Neighbour will chuſe 
to let his Habitation he like a Dunghill? Why, 
thus ſtands the Caſe between us and our impe- 
rious and unconſcionable Neighbours. Our Biſhops, 
as to their juſt Authority, ſtand upon the ſame 
level with the Biſhops of Rome; and ſo do all the 
Biſhops in the World beſide: and this is according 
to the 34th Apoſtolical Canon. Now if he will not 
ſuffer a Beſom to come near his Door, the fault is 
not ours; neither ought it to be any offence to him, 
if our Prelates have taken the firſt and faireſt Op- 
portunity they could take, to ſweep our Church, 
and ſet it as all the Churches of God were of old. 
"Tis commonly ask d us, Where our Faith was be- 
fore Luther? And we ſay, twas in the Creed 
which our Anceſtors: before Luthers Time believ d, 
As 


that, ſo far were they Chriſtians, and Cathoſicks; and 
ſo far we allow our Adverſaries to be Chriſtians, 
and Catholicks: for this is the neceſſary and com- 
mon Faith cf Chriſtians. But before the Reforma- 
tion, many Errors did bear this Faith company, 
dug made the Table foul wherein the Creed was 
wrirten; and when we took it down to cleanſe it, 
we only bruſh'd-off the Duſt from it: ſo that ſtill 
our Faith was and is the fame, tho Errors in other 
Matters are thrown out of doors. They ask us 
where our Church was before Henry the Eighth ? 
And we tell them twas here in England; where it 
is ſtill: But before King Henrys Time, *twas 
abuſed; and fill d with Superſtition, and Legends, 
and a great deal of Trumpery, and unlawful Stuff, 
which either Ignorance, or the Knavery and ſeou- 
lar Deſigus of ſome Prieſts had foiſted in, (and 
which we hope God in mercy did pardon to our 
Forefathers, who did not know the Unlawfalneſs 
of thoſe Wares.) And when in King Henry's Days 
a Reformation was begun, and after was com 
pleated, we did not pull down the Church over 
our heads, but only flung out of it ſuch things as 
| have been amiſs in it. We neither deſtroy d the 
old Fabrick, nor built a new one, but we cleanſed 
that which was, and purged the Sanctuary from its 
Pollutions, letting the Pillars and the Walls, the 
Creed and the Commandments, and the Pater 
noſter, and what elſe Was neceſſary, or fitting for 
God's Worſhip, to ſtand ſtill as they did, (and in- 
deed better) Now if this was a Crime, truly it 
might be laid to our Saviour's own Charge, when 
he went about to reform thoſe Abuſes and Inno- 
vations, which had crept into the Fewiſh Church, 
by the Artifices of the Phariſees, as theſe did into 
our Church by the Help of the Prieſts. Did he 
not tell them, that from the beginning it was 2 
* 02 
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fo? And did he not thereby direct them to pri⸗ 
mitive Practice, as the Rule of Reformation? And 
would it have been a good Plea againſt him, ſhould 
"the Jews have ſaid, Thus we have formerly be- 
liev d, and done from the days of yore; therefore 
to teach otherwiſe, is to be guilty of | Hereſy, and 
Schiſm, and to ſet up another Church? Or would 
it have been a ſufficient Plea againſt his Diſciples, 
"thoſe great Reformers of the World, ſhould the 
| Phariſees have demanded of them, Where was 
your Church before Chriſt ? is it not a Muſhroom 
of yeſterday ? And had not the Anſwer been 
eaſy, that they brought Religion to that Purity 
which God antiently intended? Why, this is our 
caſe, that we have reftored the Catholick Faith 
which was once delivered to the Saints, and have 
laid aſide that Hay, and Stubble, and Trafh, 
which had been piled upon this Foundation. And 
if the purifying the antient Faith, be Hereſy; if the 
cleanſing our Church from Litter, be Innovation; 
and if the profeſſing and practiſing of thoſe things 
in the Apoſtolical * be Schiſm: then we muſt 
own ourfelyes guilty, but own too, that Chrift and 
his Apoſtles were our Precedents ; only they had 
Miracles to ſpeak on their fide : we have, beſide 
the Canon of Holy Scripture, the Books of the old 
Fathers to ſpeak on our behalf; and to theſe we 
appeal. | 


. SE CT. XXII. The Catholick Church. 

There are tuo Ways, ſays the Anſwerer, how the 
Church may be remarkably univerſal as to Time, and as 
to Place ; the Church is univerſal as to Place, when ſhe 
ig in all Places ; the Church is univerſal as to Time, 
when ſhe is in all Ages and Times. "Theſe two 
Marks of Univerſality, may agree well enough to 
the Church in general, but by no means are appli- 
cable to the Church of Rome in particular, as ſhe 
TNT, M Kands 


"ſtands contradifingwſh'd by her later Doctrines to 
the other Chnrdhes of Chriſt. That there has been 
Number of Men in all Places, and in all Ages of 
the Ghurch, who have embraced the neceſſary Ar- 
Ticles of Faith, contained in the Apoſtles 1 
we allow ; but that they have own'd the Pope's Su- 
premacy, believid the Doctrine of Purgatory, al- 
Jod the Invocation of Saints and Angels, Com- 
munion in one kind (in all Places and Ages) may 
by which the Church of Rome diſtinguiſhes herſelf 
at this day, are neceſſary to the very Being of a 
Church; it muſt follow, that Chriſt had no Church 
upon Earth all the Time of the Apoſtles, nor for 
ſome Ages ſinoe, becauſe theſe Doctrines were not 
ſo much as thought of then; and tis well known, 
that the Eaſtern Churches have to this day ſtood it 
out againſt the Encroachments of Rome, and not 
ſubmitted to the Supremacy of her Biſhop, and ſe- 
veral more of her receiv d Doctrines; and are they 
no Part of the Catholick or univerſal Church of 
Chriſt > It muſt therefore follow, that the Church 
of Rome (taking in her modern Doctrines) is nei- 
ther univerſal as to Time or Place, which the An- 
erer makes the diftinguiſhing Marks of the true 
Church; not as to Time, becauſe there was a 
Time, when theſe Dactrines were not known in 
the Church, nor as to Place, becauſe a large Part 
of the World never receiv d them. 

And after all, were your Numbers ſo great, 
and the Proteſtauts ſo few as you pretend, it might 
prove, that your Borders are wider, nat that your 
Faith is purer, or your Church more Orthodox. 
But what you "obſerve, will be found a vain 
and empty Boaſting, if We take into our Computa- 
tion all of all Nations, Who, ꝑrofeſs tie Chriſhan 
Religion, and are not Members of the Raman Com- 
munion: ITbe Scripture indeed ſpenks very char 
2. : , 14 Ings 
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things of the Growth and Extent, the Beauty and 
Triumph of the Church under the Reign of the 
| Meſſias ; but it does not ſay, that by the Church 
is meant the Church of Rome, and ſhe was to 
extend no farther than her Encloſures : And 
blame us as you pleaſe, yet a juſt Judgment tells 
us, that we have no Reaſon to think the worſe of 
ourſelves for having forſaken the Errors and Super- 
ſtitions of your Church, or to ſuſpe& our Salvation 
to be more in danger, becauſe a Set and Party of 
Men (not the beſt Chriſtians in the World) call 
themſelves the only Catholicks. The beſt Name is 
that which Chriſt will know and acknowledge us 
by at the laſt Day, and this belongs to every one, 
who by his Diligence and Dutifulneſs, by his Pie- 


and Charity approves himſelf, as a * 
ha in the Houſe of Faith. - l good 


And God of his Mercy grant, that as our Faith is 
pure, primitive and holy, ſo we may ſtudy not only to 
contend for it, but to adorn it too by the Simplicity 
of our Hearts, by the Unity of our AﬀeRtions, and 
by a perfectly honeſt and peaceable Deportment, 
and by all the neceſſary and laudable Inſtances of a 
godly and righteous Converſation; that our Faith 
may be ſpoken of, and renowned throughout the 
whole World, and that the God of Mercies and 
Compaſſion may protect and bleſs us for evermore. 
Amen. | 
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